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NOTE 


The  following  Essays  were  written  forthe  "  Northwestern  Church"  in 
the  Performance  of  the  writer's  duty,  as  Editor  in  Chief  ofthat  paper. 

They  are  not  controversial,  and  were  not  intended  to  be.  They  were 
written  with  the  design  of  suggesting  views  of  the  reasonableness  of  the 
doctrine  of  Eternal  Penalty,  which  the  writer  could  find  nowhere  set  forth 
in  connected  form.  The  doctrine  has  been  assailed,  and  defended  also,  in 
this  country,  on  the  basis  of  a  Theology  which  is  not  ours.  It  is  time, 
perhaps,  to  look  at  it  from  the  point  of  view  of  the  Protestant  Episcopal 
Church. 

The  writer  believes  that  in  reason,  there  is  no  escape  from  the  admis- 
sion  of  Everlasting  Penalty,  except  by  arguments  which  will  also  prove 
that  there  is  no  temporal  penalty.  He  has  not  discussed  the  matter  from 
Scripture,  becau~e  he  has  always  found  the  Scriptures  prejudged—xhe 
Word  of  God  made  of  none  effect  by  a  conclusion  formed  from  reasoning, 
with  which  that  Word  wasforced  to  agree.  He  examined  this  reasoning 
on  the  basis  of  the  Theology  of  his  own  Church,  and  finds  that,  on  that 
basis,  it  has  no  meaning  whatever. 

While  the  articles  were  in  course  of  publication  in  the  paper,  they  were 
highly  commended,  and  their  appearance,  in  their  present  form,  urged  by 
eeveral  Bishops,  and  a  number  of  the  clergy  and  laity. 

In  deference  to  their  opinion,  and  in  the  hope  that  they  may  be  found, 
at  best,  suggestive  to  his  brethren  of  the  clergy,  andreasonably  readable  by 
any  one  interested  in  the  important  question  discussed,  the  writer  gives 
them  to  the  Church,  asking  only  that  it  be  remembered  that  they  are 
merely  hastily  written  newspaper  articles. 

Nashotah  Theological  Seminary, 
July  22,  1865. 


ETERNAL  PENALTY, 

CHAPTER  L 


THE    SCKIPTURES. 

The  desire  to  know  all  we  can  of  man's  State  after 
death  is  one  of  the  strongest  and  most  universal 
desires.  We  stand,  waiting  at  the  gates  of  mystery, 
all  our  lives.  The  summons  to  enter  is,  we  know,  in- 
evitable.  The  yearning  to  find  some  knowledge  of 
what  lies  beyond,  of  the  life  and  the  country,  on 
which  we  are  to  enter  when  the  gates  are  opened,  is  a 
natural  instinct.  To  gratify  it,  men  have  sought  to 
wizards,  witches,  necromancers,  and  the  possessed  by 
devils — mediums,  as  they  have  claimed  to  be,  of  com- 
munication  between  the  unseen  world  and  this.  They 
have  done  so  in  all  ages  and  countries.  They  will 
probably  always  continue  to  do  so,  and  be,  as  they 
have  always  been,  deluded  by  great  promise  and 
small  Performance. 

The  New  Testament,  which  teaches  all  that  Chris- 
tian men  have  accepted  as  reliable  about  that  Future 
State,  does  not  give  many  answers  to  curiosity.  It 
teils  enough  for  guidance  in  duty,  enough  for  faith 
and  hope,  and  that  is  all.  It  rather  rebukes  than  en- 
courages  idle  questioning.  For,  as  present  work  is  a 
man's  business  in  this  world,  the  Gospel  reaches  its 
purpose  in  giving  sufficient  motive  to  do  that  present 
work  faithfully  and  well. 
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One  of  its  Statements  with  regard  to  that  Future 
State  we  propose  to  consider  in  a  few  short  articles. 
We  shall  do  this  plainly,  and  simply,  and  fairly.  We 
shall  shun  all  appearance  of  disputation  or  contro- 
versy. 

That  Statement  is,  that  there  is  Punishment  in  that 
Future  State.  In  telling  us  that  the  same  God  rules 
herereafter  as  He  rules  now — a  just,  righteous  and 
holy  God — it  teils  us  that  as  He  finds  Punishment 
necessary  here,  so  he  does  there ;  that  the  same  laws 
that  hold  now  will  hold  then,  and  as  transgression  is 
followed  by  penalty  in  this  world,  so  is  it  in  all  worlds ; 
as  wrong  doers  are  punished  now,  so  will  they  be 
hereafter. 

Now  there  are  certainly  other  features  in  the  moral 
government  of  God,  which,  to  our  thought  at  least, 
are  more  attractive  than  this.  It  is  not  a  grateful 
subject  to  dwell  upon — this  of  penalty.  But  it  is 
little  enough  that  we  certainly  know  of  the  Hereafter, 
and  it  is  scarcely  wise  so  shut  our  eyes  to  any  part  of 
that  little.  If  Future  Punishment  be  a  fact,  it  is  cer- 
tainly the  part  of  wisdom  to  accept  the  fact  and  deal 
with  it  honestly.  A  sensible  man  wants  to  know  the 
realities  of  his  place.  He  may  wish  sincerely  that 
there  should  be  no  such  thing  as  Punishment,  and 
earnestly  desire  that  it  should,  at  all  events,  be  short 
— temporal  and  not  eternal.  Only  his  wish  does  not 
alter  the  fact.  His  desire  affects  it  not  in  one  way  or 
the  other,  if  it  be  afact.  Even  his  ßrm  belief  about 
it  does  not  change  it.  It  is  well  to  know  that  to  begin 
with. 

The  New  Testament,  we  say,  makes  the  statement 
that  there  is  Punishment  after  death  and  judgment. 
It  figures  that  punishment  under  eertain  very  terrible 
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images.  It  is  a  "  worm,"— a  poisonous  snake,  that  is. 
Itisa"fire."  It  is  "  weeping,"  "wailing,"  "  gnash- 
ing  of  teeth."  It  is  "  out  er  darkness."  It  is  "tor- 
ment." 

We  may  call  these  things  metaphors.  That  does 
not  alter  the  matter.  Metaphors  are  metaphoric  of 
something.  Symbols  symbolize  some  thing.  Figures 
are  used  to  explain  a  reality  which  is  beyond  common 
speech.  Call  these  words  metaphors,  Symbols,  iigures, 
if  you  like  ;  they  are  metaphors,  Symbols,  figures,  of 
some  reality,  which  such  words  only  can  indicate. 
They  are  there  on  the  pages  of  the  New  Testament, 
chosen  by  the  highest  Wisdom  as  the  best  words  to 
convey  an  idea.  They  succeed.  Who  that  reads 
them  does  not  feel  the  idea  ?  Who  can  doubt  the 
sense  they  carry?  They  mean punishment^  and  pun- 
ishment  of  a  kind  so  sore  that  these  expressions  are 
the  only  ones  found  adequate  to  convey  an  idea  of  its 
intensity.  Calling  them  "  metaphors,"  "  figures," 
"imagery,"  and  so  on,  does  not,  then,  as  people  often 
mistake,  put  them  out  of  existence.  We  may  admit 
them  freely  to  be  metaphors,  figures  and  imagery, — 
the  "  fire"  to  be  no  fire  of  wood  or  coal,  the  "  worm" 
to  be  no  literal  viper  of  flesh,  the  "  gnashing  of  teeth" 
to  be  no  literal  grinding  of  those  organs.  But  they 
are  there  still.  They  are  not  there  for  nothing, — 
surely  not  for  idle  bluster.  They  express  something 
which  they  only  can  symbolize  or  image ;  some  Spi- 
ritual idea  of  which  they  alone  can  hint  the  reality. 
What  is  that?  Look  at  them  honestly  and  say  what 
that  is — Punishment,  sore  punishment,  bitter  and 
heavy  punishment.     They  mean  that  or  nothing. 

But  the  duration  of  this  Punishment  is  no  less  dis- 
tinctly  declared  than  is  its  intensity.     The  "  worm"  is 
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a  "  worm"  that  "  dieth  not:'  The  "  fire"  is  one  that 
"  is  not  quenched"  The  smoke  of  the  "  torment" 
ascendeth  up  forever  and  ever.  It  is  "  everlasting 
punishment,"  into  which  the  wicked  go  away.  It  is 
"  everlasting  fire." 

The  New  Testament  uses  words  of  this  sort  in 
describing  the  endurance  of  this  Coming  Punishment. 
Now,  these  words,  too,  must  be  treated  fairly  and  met 
fairly.  We  freely  admit  that  words  like  them  are 
used  sometimes  to  express  a  limited  duration ;  that 
the  same  expressions  are  applied  to  things  that  may 
be  embraced  in  time, — the  Jewish  Covenant,  the 
Throne  of  David,  and  so  on.  Although,  even  here, 
in  a  füll,  true  and  real  sense,  the  Jewish  Covenant  is 
not  bound  by  time  since  it  embraced  the  Christian, 
and  David's  Throne  is  "forever"  literally,  because 
spiritually  it  was  the  Throne  of  David's  Son, — Christ, 
who  sitteth  a  King  forever.  But  wherever  such  ex- 
pressions are  used  to  express  limited  duration,  that 
sense  is  clear  from  the  very  place.  It  is  impossible  in 
such  cases  to  err.  We  need  not  go  into  mazes  of 
discussion  to  see  that  their  meaning  is  limited.  But 
is  that  the  case  when  these  expressions  are  used  with 
regard  to  Future  Punishment  ?  Is  there  any thing  in 
the  place  itself,  or  in  the  nature  of  things  to  show  us 
that  everlasting  is  not  everlasting,  and  eternal  is  not 
eternal?  There  is  nothing  certainly  in  the  places; 
there  is  no  warning  against  the  mistake,  if  it  be  a 
mistake,  of  taking  these  words  at  their  common 
meaning.  They  are  used  with  reference  to  an  eternal 
State  of  existence.  They  are  spoken  of  souls  which 
endure  forever.  They  are  not  declarations  about  time, 
but  about  eternity.  If  they  do  not  mean  what  they 
say,  there  ought  to  be  some  clear  reason  to  give,  that 


ETERNAL   PENALTY.  9 

the  Word  of  God  be  not  open  to  the  charge  of  giving 
cause  for  manifest  error.  But  more:  If  they  are  not 
sumcient  to  assure  us  that  the  Punishment  of  the 
Wicked  is  everlasting,  they  are  not  sumcient  either  to 
assure  us  that  the  Reward  of  the  Righteous  is  ever- 
lasting. "  These  shall  go  away  into  everlasting  pun- 
ishment, but  the  righteous  into  Life  Eternal."  The 
expressions  are  synonymous.  If  the  Punishment  be 
not  "  Everlasting,"  the  Life  is  not  "Eternal."  If  the 
words  are  not  sumcient  to  assure  us  of  the  Eternal 
Punishment  of  the  Bad,  they  fail  to  assure  us  of  the 
Eternal  Happiness  of  the  Good.  The  two  are  put 
side  by  side.  They  stand  on  the  sanie  basis.  If  one 
goes  the  other  goes.  Eternity  is  not  Eternity  but 
Time.  It  is  not,  as  we  believe,  eternal  changelessness, 
but  has  the  very  definition  of  Time, — a  duration  of 
change. 

We  enter  into  no  philological  discussion  of  these 
words.  That  would  be  a  matter  of  no  interest  to  our 
readers.  To  ordinary  English  readers  such  a  discus- 
sion can  never  convey  any  sense  of  clearness.  We 
write  for  piain  people.  And  we  say  that  these  words, 
in  our  English  New  Testament,  are  fair  translations 
from  the  Greek.  We  ask  them  if  their  first,  piain, 
honest  sense  is  not  just  what  they  express?  if  any 
piain  man  would  suppose  them  to  mean  a  temporal 
punishment  or  a  limited  duration  from  the  context,  or 
the  necessity  of  the  case?  if  anybody  would,  without 
other  argument  and  other  discussion  and  other  influ- 
ence,  ever  think  of  saying  that  "  Everlasting"  wras 
not  everlasting,  and  "Eternal"  was  not  eternal? 

We  comfort  ourselves  as  Christians,  with  the 
promise  of  eternal  rest  and  peace.  But,  in  the  very 
place  where  that  promise  falls  most  clearly  from  the 
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lips  of  the  Lord,  this  other  promise  and  warning  of 
eternal  woe  Stands  also  to  keep  it  Company.     "  These 
shall  go  away  into  everlasting  punishment,  but  the 
righteous  into  life  eternal"     Deliberately,  solemnly, 
the  words  fall  from  the  lips  of  the  incarnate  God.     It 
will  not  do  to  juggle  with  them.     It  will  not  do  to  say 
that  only  by  disputations  over  Greek  Grammars  and 
Dictionaries  can  we  find  their  meaning.     It  will  not 
do  to  think  He  who  spake  as  never  man  spake,  spoke 
here    so   dubiously   that  men   may   dispute   tili   the 
world's  end  as  to  whether  He  meant  what  He  said ! 
or  whether  He  had  any  clear  meaning  at  all !     It  will 
not  answer  to  prove  to  us  that  everlasting  punishment 
does  not  mean   everlasting  punishment,  for   so  you 
prove   that   eternal  life  does   not  mean  eternal  life! 
Take  away  the  warning  to  the  wicked,  you  take  away 
also   the   comfort  and   hope   of  the  righteous.     You 
make  these  solemn  words  of  awe  and  hope  the  idlest 
juggle  !     But  we  have  a  surer  way  to  get  at  the  mean- 
ing of  God's  Word,  than  the  word  or  syllable  wrang- 
ling  of  mere  grammar  or  lexicon  men.     We  appeal  to 
the  place  first,  and  its  piain  common  sense  meaning, 
a?  appreciated  by  any  fair  reader,  judging  the  book 
as  he  would  any  book.     But  we  have  another  Bible 
beside  the  written  one.     That  is  the  Bible  alive'm  the 
convictions   of  Christian  men,   the   sentiment,   sense 
and   impression   that  Book    has    left  in  the  hearts 
of    Christians.       We    appeal     to     this.       We    ask 
what  meaning  this  has  fixed  to  these  words.     And  to- 
day  the  mass  of  Christians,  two  hundred  to  one,  teil 
ns  they  take  "  eternal"    and  "  everlasting"  to  mean 
just  what  they  express.     Eleven  thousand  clergymen 
of  the  Church  of  England,  and  the  Archbishops  and 
Bishops  among  them,  men  of  the  first  learning,  and  the 
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most  extensive  study  in  this  grammar  and  dictionary 
business,  famous  for  that  very  style  of  knowledge, 
declare  that  they  and  their  Church  hold  everlasting 
punishment  to  mean  punishment  that  shall  last  forever. 
Two  thousand  of  our  own  Bishops  and  clergy  declare 
the  same.  Over  the  whole  world  the  millions  of 
Christians  believe  the  same.  Out  of  the  two  hundred 
and  fifty  millions  named  with  the  Christian  name,  two 
hundred  and  forty  millions  at  least,  believe  that  the 
"worin  that  dieth  not"  means  a  punishment  that  does 
not  cease,  and  the  fire  "that  is  not  quenched"  means 
a  penalty  that  does  not  end.  That  is  the  sense  which 
the  masses  of  living  Christians  give  to  these  expres- 
sions,  the  poor  and  the  rieh,  the  learned  and  the 
unlearned,  the  humble  believer,  and  the  learned  doc- 
tor,  Protestant,  Romanist,  Greek  Christian,  Nestorian, 
Abyssinian,  all  alike.  Is  it  possible  that  the  Saviour 
so  spake  as  to  lead  two  hundred  and  fifty  wrong  and 
only  one  right  ? 

But  the  Catholic  Church  is  not  merely  the  Church 
that  is  on  the  earth  now.  For  the  millions  of  Chris- 
tians living,  there  are  millions  departed.  What  sense 
did  they  gather  from  these  expressions  ?  There  were 
millions  in  Constantinople,  in  Alexandria  and  the 
East,  to  whom,  for  generations,  Greek  was  the  mother 
tongue,  who  appreciated  its  shades  of  meaning  as  we 
do  those  of  common  English.  These  people  must 
have  known  what  their  own  language  meant.  They 
must  have  been  vastly  better  able  to  set  us  right,  than 
people  whose  little  modicum  of  Greek  is  picked  up 
from  school  grammars  and  College  dictionaries. 
What  did  they  take  these  words  to  signify  ?  We 
answer,  the  millions  on  millions  of  these  dead  Chris- 
tians, with  their  Bibles   in   their  hands,  took  these 


12  ETERNAL   PENALTY. 

words  to  mean  also  just  what  they  say.  The  fixed 
faith  of  the  Catholic  Church,  in  all  ages  and  places, 
the  undoubted  opinion  of  all  Christians,  reading  God's 
word  in  all  languages,  and  in  its  original,  is  that  the 
punishment  of  the  wicked  is  everlasting,  as  Christ 
declares.  There  is,  to  be  sure,  Origin's  philosophic 
wish  that  the  Devil  with  all  the  lost,  may,  after  mil- 
lions  of  ages,  repent  and  be  restored.  But  the  wish 
was  one  of  a  hundred  other  wild  fancies  of  that 
Strange  brain,  and  its  unanimous  condemnation  only 
brings  out  the  fixed  opinion  of  sober  Christendom  so 
much  the  stronger. 

Is  it  possible  that  the  Christians  of  eighteen  centu- 
ries  never  found  their  Master's  meaning,  that  only  a 
small  fragment  of  those  living  now,  neither  famed  for 
learning,  zeal,  self-denial  or  great  ability,  should  be 
the  only  ones,  out  of  thousands  of  millions,  who  un- 
derstood  aright  a  piain  declaration  of  their  Lord  ? 
Did  the  millions  who  knew  Greek  as  their  mother 
language,  blunder,  and  was  it  left  for  men  who  do  not 
know  it,  who  could  not  write  a  line  of  it,  to  correct 
the  blunder? 

We  leave  these  considerations  before  piain  people, 
who  believe  their  New  Testament,  and  who  wish  to 
arrive  at  the  truth  in  this  matter.  From  the  New 
Testament  alone,  from  the  places  where  the  expres- 
sions  oeeur,  we  hold  that  there  is  nothing  but  to  take 
the  words  as  they  stand  as  a  fair  translation.  And, 
as  a  fact,  we  find  that  the  vast  overwhelming  mass  of 
Christian  people  now,  and  in  all  ages,  with  the  same 
words  before  them  in  all  languages,  have  arrived  at 
the  same  conclusion. 

If  the  eternity  of  future  punishment  be  disputed,  it 
must  be  on  some  grounds  apart  from  these  words  that 
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cleclare  it.  If  we  are  to  interpret  these  expressions 
into  something  other  than  their  common  sense  mean- 
ing,  it  must  be  from  some  reasons  outside  the  expres- 
sions themselves. 

And  this  is  the  case.  We  never  find  the  denial  of 
the  eternity  of  future  punishment  to  be  based  on  the 
texts  that  speak  of  it.  We  always  find  those  texts  to 
be  "  explained  away,"  by  reasons  drawn  from  other 
sources.  That  is,  eternal  punishment  is  proved  im- 
possible,  and  then,  to  save  the  Uew  Testament,  the 
declarations  that  it  exists  are  reasoned  out  of  existence ! 
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CHAPTER  IL 


BENEVOLENCE    AND   PENALTY. 

"  But  God  is  all  merciful,  and,  therefore,  He  cannot 
desire  to  punish  men  forever ;  and  He  is  all  powerful, 
and,  therefore,  can  carry  out  his  desire;  and  it  is 
quite  impossible  to  believe  that  he  dooms  men  to 
eternal  misery,  as  those  expressions  of  Scripture, 
taken  literally,  would  seem  to  declare." 

This  is  really  the  ground  on  which  the  texts,  which 
speak  of  everlasting  punishment,  are  met.  An  argu- 
ment  is  constructed  from  another  source  altogether. 
By  that  argument  eternal  punishment  is  thought  to 
be  proved  impossible.  Then  the  Scripture  which 
speaks  of  it  must,  of  course,  be  explained  away. 

We  propose  to  look  at  this  argument.  It  is  mani- 
fest, in  the  first  place,  that  if  it  is  good  to  prove  the 
non  existence  of  eternal  punishment,  it  is  quite  as 
good  to  prove  the  non  existence  of  temporal.  God, 
being  an  infinitely  merciful  God,  cannot  desire  the 
misery  of  His  creatures.  In  fact,  He  declares  He 
does  not.  And  being  an  infinitely  powerful  God,  He 
must  have  the  ability  to  carry  out  His  desire  ;  there- 
fore, there  is  no  such  thing  as  misery  in  existence  ! 

When  we  undertake  to  reaspn  about  these  high 
matters,  we  must  be,  at  least,  honest  in  our  reasoning. 
God  can  take  no  delight  in  the  suffering,  for  an  hour, 
of  one  of  his  creatures.    The  miseries  of  Time  are  just 
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as  little  His  pleasure  as  the  miseries  of  Eternity.  If 
we  declare  that  eternal  pain  cannot  exist,  under  the 
government  of  a  merciful  God,  we  must  also  declare 
that  temporal  pain  cannot.  The  one  is  quite  as  much 
against  His  benevolence  as  the  other. 

Now,  the  same  God  who  rules  in  Eternity  rules  in 
Time.  He  is  just  as  present,  as  personal,  as  direct  a 
ruler  here  as  he  is  there.  And  here,  under  His  gov- 
ernment, there  is  pain,  there  is  sore  suffering,  there  is 
punishment.  Explain  them  as  you  will,  they  are  here, 
under  his  eyes  and  hand.  By  analogy,  therefore,  we 
are  forced  to  believe  they  exist  also  in  eternity. 

We  declare  it  distinctly,  to  those  who  are  tempted 
to  fly  from  Revelation  to  what  passes  for  reasoning, 
and  to  discredit  the  former  by  conclusions  drawn 
from  the  latter,  that  the  whole  analogy  of  life  co?npe!s 
us  to  believe  that,  while  moral  agents  exist,  punish- 
ment will  exist.  We  know  nothing  from  nature  of 
any  existence  where  there  is  no  misery.  We  can 
gather  no  knowledge  of  such  a  State  from  the  present 
one.  We  are  surrounded,  from  birth  to  death,  by 
transgression  and  its  penalty.  From  what  experience 
in  this  world,  from  what  analogies  in  this  life,  do  we 
conclude  that  penalty  shall  cease  hereafter  ?  It  is 
better  to  come  to  the  foundation  in  these  matters. 
And  that  foundation  is,  that  Revelation  is  our  only 
guide  concerning  the  future,  that  life's  analogies  agree 
with  its  declarations,  and  that  neither  the  one  nor  the 
other,  neither  Scripture,  analogy,  reason  nor  compari- 
son  give  us  any  ground  to  believe  that  in  God's  world 
Reward  or  Punishment  will  ever  cease  as  parts  of  His 
moral  government. 

"  But,"  it  is  said  again,  "  my  natural  idea  of  the 
character  of  God  will  not  allow  me  to  suppose  that 
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He  can  punish  His  creatures  forever.  Such  a  view 
does  not  agree  with  my  natural  sense  of  liis  good- 
ness  and  kindness.  It  seeras  to  make  Hirn  unreason- 
able,  cruel  and  revengeful."" 

Now  this  speech,  though  very  common,  is  really  so 
weak  that  we  should  pass  it  by,  were  it  not  so  com- 
monly  spoken  with  the  air  of  putting  a  final  conclu- 
sion  to  all  discussion. 

What  is  a  raan's  "natural  idea  of  God?"  Is  it 
man's  "natural  idea"  that  God  is  benevolent  at  all? 
Manifestly  we  should  go  for  an  answer  to  these  ques- 
tions  to  men  whose  "  natural  idea"  of  God  has  not 
been  influenced  by  Christianity.  Christianity  has 
been  about  us  since  our  childhood.  It  has  been  a 
part  of  the  very  atmosphere  we  breathed.  It  has  been  a 
subtile  influence  entering  into  our  daily  life.  It  ex- 
isted  in  the  very  school  books  we  studied,  in  the  very 
childish  talk  first  addressed  to  us.  In  books,  in  con- 
versation,  in  the  very  look  and  expression  of  men  and 
women,  in  a  thousand  unconscious  ways,  Christianity 
and  its  ideas,  more  or  less  clear,  have  been  around  us 
all  our  lives.  The  veriest  infidel,  brought  up  in  a 
Christian  land,  owes  all  that  distinguishes  hira  from 
a  heathen,  to  the  Christianity  he  denies.  It  is  in  the 
law,  it  is  in  the  literature,  it  is  in  the  civilization,  it  is 
in  the  language,  it  is  in  the  common  manners,  the 
common  courtesies,  the  common  salutations,  that  we 
have  known  from  birth.  It  is  in  the  very  profani- 
ties,  in  the  very  godlessness,  that  we  have  deplored  ! 
Whatever  idea  of  the  nature  of  God  we  possess,  at 
all  distinct  or  clear,  is  so  far  a  Christian  idea.  When 
it  shocks  our  moral  sense  to  hear  Him  described  as 
revengeful,  implacable  or  unjust,  it  is  because  our 
moral  sense  is  Christian.     If  we  believe  Him  merci- 
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ful,  it  is  because  Christianity  has  taught  us  He  is 
merciful.  If  we  believe  Him  forgiving,  it  is  because 
Christ  has  taught  us  He  is  forgiving.  We,  therefore, 
are  not  competent  to  say  what  may  be  man's  "  natural 
idea"  of  God. 

Go  to  the  Heathen  if  you  wish  to  know  what  that 
"  natural  idea  "  really  is !  Ask  them  what  idea  of 
the  Lord  of  All  they  really  have  got  from  natural 
thought  and  the  experience  of  the  world,  apart  from 
Revelation.  Millions,  worshipping  an  Almighty  De- 
stroyer,  bending  before  deified  Hate,  Wrath,  Cruelty 
and  Revenge,  imploring  mercy  of  a  pitiless  Doom, 
propitiating  the  Omnipotent  Evil  by  the  evil  that  he 
loves,  making  a  liturgy  of  their  sins  and  a  litany  of 
their  lusts, — they  shall  answer !  Devil-worship,  the 
adoration  of  Evil  because  it  is  evil,  and  because  the 
strong  Evil  god  can  be  propitiated  only  with  what  he 
loves,  is  the  religious  Service  of  heathendom  over  the 
whole  world.  Men,  left  to  themselves,  have  almost 
universally  accepted,  as  their  "  natural  idea  of  God," 
that  He  is  evil,  wrathful  and  implacable.  There  is  no 
trace  of  benevolence  or  unpurchased  pity  in  the 
active,  governing  gods  of  Heathendom.  Apart  from 
Christianity,  man's  "  natural  idea"  of  his  Maker,  is 
the  idea  of  a  semi-demon. 

When  one  speaks,  therefore,  of  his  "natural  idea  of 
God,"  he  means  only  the  idea  which,  unconsciously, 
he  has  received,  more  or  less  correctly,  from  Revela- 
tion. Christianity  alone  gives  him  the  assurance  that 
God  is  merciful.  The  Word  of  God  alone  has  taught 
him  that  God  is  pitiful. 

Now  he  has  no  right  to  take  one  thing  from  Revela- 
tion and  refuse  another.  The  same  Revelation  which 
assures  him   of  God's   benevolence,  love   and  pity, 
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assures  him  also,  that  God  punishes  the  "  cursed"  with 
Everlasting  Punishment."  He  may  say  that  he  can- 
not  see  how  the  two  things  agree.  But  he  has  no 
right  to  come  to  the  last  declaration,  with  talk  about 
his  u  natural  idea  of  God,"  and  reject  it  on  the 
strength  of  its  not  agreeing  with  that — as  if  the  bene- 
volence  of  God  were  a  natural  and  self-evident  truth, 
by  which  he  is  to  test  the  reasonableness  of  Revela- 
tion !  He  may  not  be  able  to  solve  the  mystery,  but 
he  cannot  reject  the  Punishment  on  account  of  the 
benevolence,  and  he  cannot  reject  the  benevolence  on 
account  of  the  Punishment.  The  same  Truth  that 
teaches  the  one,  teaches  the  other  also. 

We  must  be  clear  on  this,  therefore,  to  begin  with. 
First.  There  is  nothing  whatever  in  the  teachings  of 
nature  or  life's  experience  to  lead  us  to  dream  that 
Punishment  shall  ever  end.  Naturally,  we  have  no 
glimpse  of  any  state  of  existence  where  there  shall 
be  no  sin  and  no  pain.  If  any  man  possesses  the 
hope  of  such  an  existence,  if  there  is  anywhere  the 
outlook  towards  such  a  State,  it  has  sprung  from 
nothing  learned  in  this  world,  from  no  analogy  in  this 
life. 

Second.  The  talk  about  "the  natural  idea  of  God," 
by  which  some  seem  to  suppose  they  can  correct  Re- 
velation,  is  pure  talk,  and  talk  cnly,  when  we  ex- 
amine.  There  is  no  man  brought  up  in  a  Christian 
land,  Christian  be  he  or  unbeliever,  who  can,  by  any 
possibility,  have  a  "  natural  idea  of  God."  His  idea 
is  an  acquired  idea,  and  he  cannot  help  himself.  It  is 
a  Christian  idea  also,  as  far  as  it  is  clear  at  all.  He 
has  drawn  it  into  his  being  from  all  circumstances,  all 
his  life.  He  has  breathed  it  in  the  very  air  of  a 
Christian  land.     It  comes  from  Revelation.     He  can 
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correct  bis  idea  by  Revelation.  He  cannot  cor- 
rect  Revelation  by  his  idea.  To  find  man's  "  natu- 
ral idea  of  God,"  be  must  ask  men  wbo  have  never 
been  prejudiced  by  Cbristianity.  He  does  ask  them, 
and  ninety-nine  to  one  tbey  teil  bim  tbat  Benevolence 
is  not  a  cbaracteristic  idea  of  God  at  all !  Eight  bun- 
dred millions,  left  to  their  "  natural  ideas,"  and  their 
conclusions  from  life's  experiences,  will  teil  bim  tbe 
active  gods  of  tbe  universe  are  devils !  Tbere  may 
be  good-natured  gods,  but  tbey  are  far  away,  they 
sleep,  tbey  eat,  they  enjoy  themselves. 

"  They  lie  beside  their  nectar,  careless  of  mankind." 

Tbe  real,  active  gods  to  be  worshipped  and  placated, 
are  wratbful,  hateful  and  devilish.  Brahma  sleeps, 
tbe  good-natured  Brahma.  Siva,  the  Avenger,  gov- 
erns.  Ormuzd,  tbe  good,  enjoys  bimself.  Ahriman, 
the  almighty  Devil,  rules  ! 

ThircL  Having  learned  from  Christianity  that  God 
is  benevolent — a  trutb  tbe  world  without  Cbristianity 
never  dreamed — we  must  take  the  trutb  as  it  is  given, 
with  all  its  fellow  truths.  If  we  cannot  understand 
how  a  benevolent  God  may  punish  sinners,  let  us 
confess  our  own  lack  of  capacity.  We  have  no  rigbt 
to  reject  one  truth  because  we  cannot  understand  how 
it  may  agree  with  another.  If  we  make  the  revelation 
of  God's  justice  a  metaphor,  we  may  also  make  tbe 
revelation  of  His  benevolence  a  metaphor.  If  I  can 
explain  the  first  away,  I  can  also  the  last. 

And,  Fourth.  In  my  attempt  to  reason  away  what 
puzzles  nie,  I  must  see  that  I  do  not  reason  myself  out 
of  my  eyesight.  I  must  not,  in  order  to  disprove 
eternal  misery,  construct  an  argument  which  shall 
prove,  in  the  teeth  of  my  own  senses,  there  is  no 
temporal  misery. 
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CHAPTER  III. 


FREEDOM   AND    SOVEREIGNTY. 

We  have  already  mentioned  the  argument  by  which 
the  eternity  of  punishment  is  supposed  to  be  proved 
prima  fade  impossible.  The  following  is  a  fair  State- 
ment thereof :  "  God  is  infinitely  merciful,  therefore 
He  must  will  the  happiness  of  all  men.  Heis  infinitely 
powerful,  therefore,  He  will  carry  out  His  will." 

We  have  shown  that  this  argument,  in  the  first 
place,  is  contrary  to  existing  facts.  Being  infinitely 
merciful,  God  cannot  will  temporal  misery  any  more 
than  eternal.  He  can  have  no  more  delight  in  an 
hour's  suffering  than  in  a  day's  or  a  year's.  Yet,  not- 
withstanding,  misery,  sorrow  and  pain  exist  here, 
under  the  government  of  an  infinitely  merciful  and 
infinitely  powerful  Deity.  The  argument  falls  to  the 
ground  simply  on  the  evidence  of  human  experience. 

We  accept  the  two  Statements  with  regard  to  the 
Divine  attributes  of  Mercy  and  Power,  but  the  con- 
clusion,  as  a  visible  fact,  does  not  follow.  It  never 
would  have  been  supposed  to  follow,  in  any  State  of 
existence,  if  men  had  only  looked  at  the  facts  of 
human  life  a  little  closer. 

We  do  not  know  the  relations  between  Divine  sov- 
ereignty  and  man's  freedom  of  choice.  But  we  do 
know  enough  of  both  to  enable  us  to  do  our  duty  and 
to  understand  our  way. 
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We  are  conscious  of  freedom  as  >ve  are  of  existence. 
We  know  that  no  amount  of  persuasion,  or  motive,  or 
force,  can  compel  a  human  will.  We  know  that  man 
is  not  necessarily  determined  by  motives,  We  know 
he  can  put  aside  the  stronger  motive  and  follow  the 
weaker.  We  know  he  can  act,  if  need  he,  without 
any  motive,  save  the  pleasure  of  acting.  We  are  con- 
scious that  humanity,  that  is,  is  not  a  machine  to  be 
driven,  just  so  fast,  by  so  much  motive  power.  It  is 
self-determining.  It  originates  its  own  motives.  It 
works,  and  itself  supplies  the  power  and  the  induce- 
ment  to  work. 

We  enter  into  no  argument  on  this.  It  is  not 
needed.  Every  man  is,  for  himself,  conscious  of  his 
own  absolute  freedom  of  choice.  He  cannot  abdicate 
the  responsibility  of  his  freedom  if  he  try. 

He  has  been  made  so.  He  bears,  before  Hirn  who 
gave  it,  this  solemn  responsibility  of  freedom. 

Being  so,  he  cannot  be  forced  to  good.  He  cannot 
be  forced  to  happiness.  We  are  taking  life  as  it 
Stands,  facts  as  we  know  them.  And  here,  for  our- 
selves,  is  the  limit.  God  can  reason,  can  persuade,' 
can  press  motives,  can  invite,  can  warn,  can  gently 
urge,  can  Surround  us  with  all  inducements  to  good, 
can  ring  us  round  from  evil  as  with  a  ring  wall  of  fire, 
but  He  cannot  for  ce  us  to  do  good.  And  for  the  piain 
reason  that  He  cannot  make  a  contradiction,  that  He 
cannot  create  a  falsehood. 

He  has  made  us  moral  agents.  We  must  do  free 
moral  service.  We  are  not  machines.  He  will  not 
have  from  us  machine  service.  He  must  have  a 
service  from  us,  of  choice.  The  stars  in  their  courses 
obey  Hirn.  That  is  one  service.  The  angels  about 
His  throne  obey  Hirn.     That  is   another.     The   last 
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Service  is  the  service  demanded  of  us — a  Service  of 
free  choice.  Compelled  service,  forced  Service,  ma- 
chine service,  has  no  moral  value  whatsoever.  It  can 
neither  be  rewarded  nor  punished. 

Now,  in  the  widest  and  amplest  sense  we  say,  that 
God  willeth  not  the  death  of  the  sinner.  We  say 
freely  that  we  are  clear  on  the  truth  that  all  sin  and 
all  misery  in  this  world,  or  any  world,  is  against  God's 
will.  We  hold  that  as  the  most  evident  and  unassail- 
able  truth.  If  we  dared  to  believe  that  He,  the  great 
Ruler  and  Guide  of  all  things  seen  and  unseen,  willed 
a  wrong,  or  willed  a  lie,  or  willed  a  misery,  we  should 
not  be  certain  of  the  universe  for  an  hour.  Admit 
that,  and  the  foundations  of  heaven  and  earth  are 
shaking  to  ruin  beneath  us.  The  Goodness  of  God 
is  the  first  great  central  fact  that  holds  the  worlds 
safe. 

Therefore,  we  say  that  the  wrong  and  sin,  and  the 
consequent  misery  which  exist  in  this  world,  are 
against  the  will  of  God.  It  will  not  affect  the  State- 
ment to  say,  He  permits  them.  It  will  not  affect  it  to 
say  He  brings  greater  good  out  of  them  in  the  end. 
We  admit  these  Statements  freely»  But,  nevertheless, 
they  are  against  His  will. 

Moreover,  if  we  admit  that  He  brings  greater  good 
out  of  evil  in  this  world,  can  we  deny  that  He  will  do 
it  also  in  another  world  ?  If  He  loermit  it  here,  have 
we  a  right  to  say  He  will  not  permit  it  there  ? 

We  are  groping  among  the  foundations  here.  But 
unless  raen  will  take  the  simple  declarations  of  Scrip- 
ture  they  must  be  content  to  set  about  such  work. 
And  we  say  that,  clearly,  the  sin  and  the  misery  which 
exist  here  in  time,  exist  from  the  free  choice  of  moral 
agents,  and  not  from  the  will  of  God.     While  we  are 
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what  \ve  are,  we  have  the  power  to  choose  wrong  if 
we  will,  we  have  the  power  to  choose  misery  if  we 
will.  And  God  cannot  prevent  this  unless  He  take 
away  the  power  of  choice,  unless  He  make  men  cease 
to  be  men. 

It  may  be  a  startling  thing  to  say,  but  it  is  the  fact, 
that  a  finite  will  has  the  power  to  resist  an  infinite  will 
— that  man's  will  can  contradict  the  will  of  God. 
Surely,  it  ought  not,  however,  to  be  startling  to  Chris- 
tians. The  whole  Bible  is  füll  of  the  fact  that  God's 
will  is  contradicted,  opposed,  resisted  by  the  wrill  of 
men — the  infinite  will  overridden  by  the  finite  !  But 
more.  Man  can  sin.  God  cannot.  Man  can  lie. 
God  cannot.  Man  can  be  unjust,  unmerciful,  impure. 
God  cannot !  A  finite  will,  that  is,  can  do  what  an 
infinite  will  cannot  do  !  Mortal  man  can  do  what  the 
omnipotent  God  cannot  do ! 

It  is  not  safe,  therefore,  to  try  our  human  logic  on 
Divine  perfections.  While  we  admit  that  God  willeth 
not  the  death  of  a  sinner,  and  that  God  is  omnipotent, 
it  does  not  therefore  follow  that  the  sinner  may  not 
die. 

For  the  sinner  acts  as;ainst  God's  will.  The  sinner 
opposes  that  will.  In  all  his  sins  he  is  armed  against 
that  will.  The  finite  will  effectually,  for  itself,  resists 
the  infinite  will.  The  sinner  dies,  not  because  God 
wills  his  death,  but  because  the  sinner  wills  it  himself, 
(we  say  it  reverently,)  in  spite  of  God  ! 

In  other  words,  since,  as  a  fact  of  experience,  we 
see  that,  in  this  world,  God's  will  is  resisted  by  man ; 
that  a  man  does  for  himself  choose  evil  and  falsehood 
and  misery,  in  spite  of  the  will  and  the  warnings  and 
persuasions  of  his  Creator,  and  since  that  power  be- 
longs  to  him,  by  the  very  Constitution  of  his  nature, 
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we  have  no  right  to  suppose  that  this  may  not  also  be 
the  case  in  another  life. 

In  fact,  we  boldly  say  God  cannot  make  a  man 
happy  by  force.  He  cannot  make  him  righteous  in 
spite  of  himself.  He  cannot  save  him  unless  he  will 
consent  to  be  saved.  All  arguments,  therefore, 
brought  from  the  omnipotent  power  of  God,  are  ruled 
out  of  this  discussion.  Omnipotent  power  cannot  de- 
stroy  the  freedom  of  a  moral  agent.  Omnipotent 
power  cannot  make  a  sinner  holy  in  spite  of  the  sinner. 
It  cannot  compel  a  man  to  accept  eternal  bliss.  It 
cannot  force  him  into  holiness  or  heaven. 

Future  punishment,  therefore,  we  teach,  like  present 
punishment,  is  the  result  of  free  choice.  Future 
misery,  like  present  misery,  is  not  from  the  will  of 
God,  but  from  the  will  of  man.  The  sinner  dies  be- 
cause  he  chooses  death.  The  sinner  is  lost  because 
he  chooses  to  be  lost.  "  Thou  hast  destroyed  thyself" 
is  forever  the  assurance  resting  on  consciousness. 

Have  we  any  right  to  assume  that  in  another  State 
of  existence  man  loses  any  of  his  qualities  ?  Can  we 
say,  that  being  free  to  choose  here,  he  will  not  be  free 
to  choose  there?  Can  we  suppose  that  having  the 
power  to  ruin  himself  here  if  he  will,  that  power  is  taken 
away  after  death  ?  Can  we  assert  that  in  this  world  he 
is  a  man,  but  in  another  world  he  is  made  a  machine  ? 

If  we  dare  not  say  this — if  we  are  bound  to  hold 
that,  in  all  existence,  he  is  a  moral  agent,  and  must  be 
left  to  deserve  praise  or  blame,  reward  or  punishment 
— then  we  are  bound  to  hold  that  God  will  nowhere 
force  him  into  righteousness  or  into  happiness.  We 
are  bound  to  hold  that  he  can  resist  God's  will,  com- 
mit  sin,  and  be  miserable  consequently,  in  the  other 
world,  as  he  is  in  this. 
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We  are  forced,  by  the  nature  of  things,  lo  the 
ground  of  p erste asion,  to  the  ground  of  motives.  If 
heis  to  be  made  happy  anywhere,  he  mustbeinduced, 
that  is,  to  make  himself  so.  It  cannot  be  forced  upon 
him.     He  must  choose  it. 

Now,  are  there  motives  in  another  life  to  make  him 
choose  God's  service,  which  do  not  exist  here  ? 

That  is  really  the  question  at  last.  Have  we 
ground  for  saying  that  the  inducements  to  good, 
and  to  consequent  peace  and  happiness,  are  stronger 
in  the  other  world  than  in  this? 

The  common  assumption  with  those  who  deny  the 
eternity  of  future  punishment  is  that  there  are  such 
inducements.  We  must  say  it  is  a  mere  assumption. 
There  is  not  the  slightest  evidence  in  its  favor.  It  is 
pure  guess-work.  We  need  a  revelation  to  assure  us 
of  the  fact,  and  there  is  no  revelation  on  the  subjeet. 
This  world  we  hnow  to  be  a  world  of  trial,  a  world 
of  probation.  This  life  we  know  to  be  a  great  schooi 
of  morals.  Here  we  are  surrounded  with  motives  to 
good.  Here  we  are  hedged  in  by  all  family  ties  and 
social  bonds  and  human  relationship  to  virtue.  Our 
very  pride  and  vanity  and  selfishness,  so  merciful  is 
God,  and  so  wise  in  organizing  His  worlcls,  are  made 
guards  to  keep  us  back  from  wrong. 

And  yet  men  burst  the  barriers,  overleap  the 
thorns  with  which  God  fences  in  the  road  of  happi- 
ness,  and  choose  ruin  and  death.  Can  we  imagine  a 
motive  to  virtue  not  pressed  here,  an  inducement  to 
right  not  offered  here,  an  argument  for  life  not  here 
brought  forward?  We  do  not  limit  the  wisclom  of 
God,  but  we  can  say,  without  presumption,  that,  in  a 
Christian  land,  at  lea^t,  the  motives  to  choose  eternal 
life  are  exhaasted,  often  in  vain. 

B 
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New  we  can  admit  no  guesses.  The  same  Lord, 
ruling  here,  rules  everywhere.  He  mies  by  the  same 
laws.  If  all  His  persuasions  are  disregarded,  in  the  exer- 
cise  of  free  choiee  here,  we  are  boimd,  prima  facie,  to 
suppose  they  may  be  so  disregarded  everywhere. 
We  certainly  have  no  right  to  assume,  that,  after 
death,  God  ceases  to  be  God,  or  man  ceases  to  be 


man. 


Finally,  we  say,  that  the  point  is  not  whether  God 
wills  the  eternal  happiness  of  His  creatures.      That 
point  is  past  question.     The  point  is  this,  whether  his 
creatures  will  choose  eternal  happiness.    The  question 
is  to  be  deeided,  not  by  looking  towards  God,  hui  to- 
wards man  ;  not  by  questioning  His  will,  but  our  own. 
And  we  also  say,  that  every  man  who  is  lost,  is  lost 
against  God's  will.     God  does  not  destroy  him.     He 
nses  every  argument,  every  inducement,  to  save  him. 
The  man   destroys  himself.     He  sins,  in  this  world, 
against  God's  will,  and  dies.     He  sins,  in  the  other 
world,  against  God's  will  also,  and  dies.     As  long  as 
God  remains  God,    and   man   remains   man    in    this 
existence,   or   in    any,   that   fact   Stands.      Temporal 
misery,  temporal  sin,  are  no  more  agreeable  to  the 
will  of  God  than  eternal  misery  or  eternal  sin.     Both 
exist  because  a  finite  will,  as  far  as  its  own  action  is 
concerned,  has  the  power  to  resist  the  infinite  will. 

"  But  does  it  not  take  from  God's  infinite  wisdom 
and  goodness  to  admit  that  sin  and  misery  may  last 
forever  ?" 

We  answer :  Does  it  not  also  take  from  them  to 
admit  that  sin  and  misery  last  for  a  single  hour? 

"  No,"  we  may  be  answered,  "  for  this  temporal  sin 
and  misery  may  work  out  a  vaster  good." 

We  answer  again :   That  does  not  satisfy  the  ques-  . 
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tion,  but  we  may  reply  that  the  sin  and  misery  which 
last  forever,  also  work  out  a  far  more  infinite  good. 
If  we  admit  that  Gocl  brings  good  out  of  evil,  and 
holiness  out  of  sin,  and  happiness  out  of  misery,  it  is 
you  that  limit  His  wisdom  and  power,  when  you  con- 
fess  He  can  do  this  out  of  temporal  sin  and  misery 
and  evil,  but  cannot  do  it  out  of  eternal.  Moreover, 
if,  in  this  way,  you  make  evil  the  foundation  of  good, 
it  seems  that  you  cannot  wTell  escape  the  conclusion 
that  the  more  the  evil  the  greater  the  good. 

At  all  events,  we  conclude  that  sin  and  misery  may 
exist  forever,  notwithstanding  the  mercy  and  the 
power  of  God,  against  his  will,  as  they  do  now ; 
because  God  has  made  moral  beings  with  the  power 
to  choose  and  to  refuse — beings  who  will  not  be 
forcecl  to  happiness  here  or  anywhere. 
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CHAPTER    IV. 


THE  NATURE  OF  DIVINE  GOVERNMENT. 

One  of  the  greatest  difficulties,  it  has  always  seemed 
to  us,  about  accepting  the  possibility  of  future  punish- 
ment, lies  in  a  mistake  with  regard  to  the  nature  of 
the  Divine  Government.  We  have,  almost  always,  on 
close  examination,  found  this  mistake  lurking  at  the 
bottom,  in  the  minds  of  those  who  staggered  at  the 
revelation  of  future  punishment  for  sin.  It  is  a  mis- 
take for  which,  also,  in  a  great  degree,  the  populär 
pulpit  is  responsible.  Eternal  punishment  has  been  so 
preached  that  God  has  seemed  vindictive.  It  has 
been  so  representecl,  in  what  is  called  "revival  preach- 
ing"  especially,  where  the  object  has  been  to  frighten 
men  into  "religion,"  that,  instin  ctively,  the  heart 
rebels  against  it,  as  contrary  to  the  Christian  idea  of 
the  Father  in  Heaven. 

This  mistake  is,  that  rewards  and  punishments  are 
arbitrary.  God  is  represented  as  inflicting  the  latter, 
or  conferring  the  former,  by  a  mere  act  of  self-will. 
He  can  reward  if  He  will.  He  can  punish  if  He  will. 
He  wields  an  irresponsible  power.  Therefore,  it  is 
considered  more  in  accordance  with  His  character  to 
conclude  that,  since  it  all  depends  on  His  will,  He  will 
not  punish,  at  least  not  forever. 

Now,  certainly,  if  this  is  the  right  idea  of  Divine 
Government,  we  do  not  see  how  the  conclusion,  to  a 
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Christian  mind,  can  well  be  avoided.  And  this  idea 
of  God's  moral  Government  is  the  idea  of  Calvinism, 
and  largely,  in  consequence,  that  of  the  so-called 
M  orthodox,"  and,  indeed,  of  the  wnorthodox  "denom- 
inations."  That  notion,  and  the  other  Calvinistic  one 
of  "  irresistible  grace,"  have  their  reasonable  conclu- 
sion  in  Universalism.  If  God  governs  solely  by  seif- 
will, if  He  can  reward  or  punish  at  His  pleasure,  if, 
moreover,  He  overrides  the  self-determining  power  of 
His  creatures,  and  compels  them,  by  an  "irresistible 
force,"  to  obey,  it  is  certainly  more  honorable  to  His 
character,  who  is  no  "respecter  of  persons,"  to  con- 
clude  that  He  will  do  this  for  all  rather  than  for  a 
favored  few.  The  denial  of  the  eternity  of  punish- 
ment  is  not  only  a  protest  against  the  coarse  preach- 
ing  of  the  "  revival,"  it  is  also  a  logical  result  of  Cal- 
vinism— its  reasonable  and  natural  ending. 

But  is  the  Calvinistic  idea  the  right  one?  Does 
God  govern  His  universe  by  self-will?  If  seif- will  is 
wrong  in  men,  is  it  right  in  God  ?  If  mere  self-pleas- 
ing  is  denounced  in  Christian  morality,  can  it  be  a 
Divine  attribute? 

There  is  another  idea  of  the  Divine  Government, 
which  is  that  of  the  Scriptures  and  of  the  Early 
Church,  and  of  our  own.  God  governs  His  world  by 
law.  God  rules  by  ordinance.  He  guides  the  Uni- 
verse, not  by  omnipotent  wilfulness,  but  by  His  own 
Eternal  Word  and  Reason.  All  things  move  by  the 
harmony  of  fixed  law.     He,  Himself,  is  ander  law. 

This  last  Statement  ought  not  to  be  so  startling  as  it 
will  seem  to  many.  That  God  is  under  lato  ought  to 
be  no  new  idea  to  Christians.  For  there  are  things 
which  we  all  confess  God  cannot  do.  "  He  cannot 
lie,"  we  say.     "  He  cannot  do  an  injusticc."     "  He 
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cannot  make  wrong  right,  nor  right  wrong."  By  such 
sayings  we  recognize  the  fact  that  Omnipotence  itself 
is  under  law,  can  act  only  in  obedience  to  law,  is 
bound,  in  all  its  workings,  by  the  bonds  of  law. 

The  law,  which  he  reveals  to  us,  is  only  a  transcript 
of  the  law  under  which  God  works  Himself.  Wrong 
is  not  wrong  because  he  forbids  it.  He  forbids  it 
because  it  is  wrong.  Right  is  not  right  because  he 
arbitrarily  makes  it  so.  He  commands  it  because 
it  is  right.  There  is  not  one  morality  for  God  and 
another  for  men.  Moral  distinetions  are  eternal. 
They  existed  before  men  were  created,  before  angels 
were  created.     They  can  never  cease  to  exist. 

This  law,  eternally  existing,  is  the  law  of  the  .Divine 
Nature.  It  exists  in  God.  To  man,  made  in  His 
image,  He  reveals  also  the  image  of  this  law.  It  is  in 
man  because  it  is  first  in  God.  Under  this  law  Om- 
nipotence works.  God  cannot  break  it  in  its  smallest 
enaetment.  "  Not  one  jot  or  tittle  can  pass  from  the 
law." 

This  being  the  true  nature  of  the  Divine  Govern- 
ment, we  say  that  rewards  and  punishments  are  admin- 
istered  aecording  to  law.  We  say,  with  all  reverence, 
that  God  cannot  but  reward  certain  men,  cannot  but 
punish  certain  others.  Punishments  and  rewards  do 
not  exist  by  arbitrary  power.  They  are  not  conferred 
in  the  exercise  of  a  bald  Omnipotence.  They  exist 
by  the  everlasting  law  which  God  cannot  break.  They 
are  administered  under  its  unalterable  provisions. 

We  have  light  enough  to  see  this  much  of  that  law, 
namely,  that  misery  follows  sin,  that  a  breach  of  the 
law  brings  a  penalty.  Even  here,  where  the  jar  and 
discord  of  a  rebel  realm  blind  us  to  the  law's  suprem- 
aey,  where  a  universal  sinfulness  confuses  the  moral 
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sense,  even  here,  we  will  all  confess  that  the  bad  man 
cannot  be  the  happy  man,  that  a  man's  sin  will  be 
Bare,  at  last,  to  find  him  out. 

Now,  it  is  upon  this  unehangeable  law  that  the  rea- 
sonableness  of  eternal  punishment  grounds  itself.     If 
sin  may  exist  eternally,  then  punishment  must  exist 
eternally.     If  it  is  possible  for  a  man  to  continue  sin- 
ning  through  all  eternity,  it  is  very  certain  that  he  will 
continue   miserable  through   all  eternity.     The  cause 
and  consequence  are  linked  together,    by  the  law  of 
the  Divine  Nature,  and  cannot  be   separated.     God 
cannot  make  the  bad  man  happy.     God  cannot  make 
the  righteous  miserable.     In  this  life,  indeed,  we  are 
blinded  somewhat  to  the  fact.     Man  here  has  a  body. 
The  bad  man  can  Surround  himself  with  luxury,  with 
bodily  gratifications ;  can   take  enjoyment,  and  what 
he  calls  "  happiness,"  from  material  things.     He  shel- 
ters  himself  from  the  inexorable  law,  behind  the  shel- 
ter  of  his  nesh.     But  in  another  life  this  shelter  is  im- 
possible.   The  omnipotent  law  acts  straight  downwards 
on  him.     There  is  no  vail,  no  shelter,  no  barrier.     The 
soul,  steeped  in  evil,  cannot  pamper  the  body  and  be 
"  happy"  with  gratified  lusts.     It  is  a  naked,  unshel- 
tered  soul.     It  Stands  face  to  face  with  evil.     It  Stands 
neck  deep  in  sin.      It  knows  itself  at  war  with  God, 
and  at  war  with  this  universe.     It  can  cheat  itself  with 
no  shadow  of  "happiness"  longer. 

"But  if  God  cannot  make  the  evil  man  happy,  can 
He  not  make  him  good?  Since  He  cannot  make  him 
happy  while  he  sins,  will  He  not  make  him  cease  from 
sinning  ?" 

If  we  hold  that  punishment  is  to  cease,  we  are 
forced  undoubtedly  to  show  that  sin  will  cease.  But 
we  reply,  that  of  this  last  there  can  be  no  proof  at  all. 
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In  fact,  of  this  last  \ve  have  a  sure  witness  that  it  will 
not  cease.  The  smoke  of  tlieir  torment  ascendeth  up 
forever  and  ever."  And,  as  we  have  showed  before, 
God  cannot  maJce  a  man  cease  sinning.  He  cannot 
compel  His  accountable  creatures  to  obedience.  The 
moment  that  is  done,  they  would  cease  to  be  account- 
able. If  he  used  an  "  irresistible"  influence  upon  them, 
they  would  cease  to  deserve  either  punishment  or  re- 
ward. Mere  machines  in  the  Omnipotent  band,  their 
conduct  would  cease  to  have  moral  value.  We  would 
be  no  longer  men,  if  He  compelled  us  to  obedience. 

The  possibility,  the  probability,  the  certainty  of 
eternal  punishment  is  not  to  be  examined  only  by  rea- 
soning  from  the  Divin e.  We  must  reason  from  the 
Human.  We  see  that  men  are  miserable,  under  the 
government  of  a  merciful  God,  now.  We  see  that 
His  mercy  cannot  prevent  this  misery.  We  acknow- 
ledge  the  reasonableness  of  this  State  of  things,  be- 
cause  we  bear  in  mind  the  fact  that  misery  follows 
sin.  We  do  not  complain  of  any  wrong  or  any  injus- 
tice.  The  law  is  transgressed,  therefore  the  penalty 
comes.     All  is  orderly,  harmonious,  lawful. 

We  see,  also,  that  God  does  not  compel  men  to 
obedience  in  this  world,  does  not  force  them  to  be 
righteous,  though  it  is  His  will  that  they  should  be  so. 
We  confess,  also,  the  reasonableness  of  this.  We 
infer  that  He  cannot  use  force,  because  we  are  moral 
agents.  It  would  destroy  our  accountability  to  be 
forced.  We  do  not  complain  of  this  either.  All  this 
is  orderly,  harmonious  and  lawful. 

Nowr,  what  change  can  death  make  sufficient  to 
reverse  all  this  ?  Is  not  God  always  and  everywhere 
God  ?  Is  not  man  always  and  everywhere  man  ?  Is 
not  wrong  always  wrong,  and   right   always   right? 
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Since  we  are  under  law  here,  shall  we  not  be  every- 
where  ?  Since  God  governs  by  law  here,  will  He  not 
always  ?  Is  the  legal  Government  of  God  suspended 
the  moment  a  man  dies,  and  does  it]  then  become  a 
mere  arbitrary  Government  ? 

Nay,  shall  we  not  see,  in  the  other  life,  far  more 
clearly,  the  unalterable  law  which  guides  and  sways 
the  visible  and  the  invisible  alike  ?  Reward  will  not 
come  by  an  act  of  arbitrary  omnipotence.  It  will 
come  by  law.  The  connection  between  obedience 
and  happiness  will  be  clear  then,  beyond  all  debate. 
The  eternal  connection  between  sin  and  misery,  be- 
tween lawlessness  and  death,  will  be  as  evident  as 
sunlight  there.  It  will  be  natural,  reasonable.  All 
will  be  there  harmonious,  orderly  and  lawful,  also. 

We  submit  without  complaint  to  the  law  here.  In 
fact,  we  confess  that  the  universe  could  not  stand  if 
the  law  were  not  enforced.  That  the  murderer,  the 
thief,  the  spoiler  of  innocence,  should  be  happy,  would 
outrage  all  cur  moral  sense.  We  demand  that  they 
shall  not  be  happy.  We  absolutely  require  that  they 
shall  suffer.  The  moral  fitness  of  things  is  shocked, 
if  we  suppose  such  to  be  happy.  That  is  the  State  of 
things  in  this  world.  We  all  see,  that,  because  we 
are  under  a  moral  and  legal  and  orderly  government, 
such  men  as  these  ought  not  to  be  made  happy,  can- 
not  be  made  happy,  while  aTighteous  God  rules. 

ISTow,  they  die,  these  men — the  murderer,  the  thief, 
the  spoiler  of  the  orphan,  the  oppressor  of  the  weak 
and  poor.  Shall  they  be  happy,  then,  as  soon  as  they 
die  ?  Shall  all  the  fitness  of  things,  all  the  right  and 
justice  of  things,  be  suspended  at  once,  and  such  as 
these  be  happy  1  While  a  just  God  reigns,  it  is  im- 
possible.     While  a  righteous  law  rules,  it  cannot  be. 
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The  universe  would  crash  into  chaos  were  such  an 
end  possible.  Wherever  God  is  God,  and  man  is  man, 
these,  and  such  as  these,  must  sufFer.  That  is  the 
law  ! 

"But  will  they  not  be  converted  in  another  life  ? 
"Will  they  not  be  changed  and  repentant,  will  they  not 
turn  to  God  ?"  Now,  we  want  no  guesses.  We  can 
rest  on  no  supposition  here.  Does  God  teil  us  they 
will  repent  ?  Is  it  anywhere  revealed  that  they  will 
return  to  Hirn  ?  We  must  have  an  authoritative  reve- 
lation  on  such  a  matter.  It  is  not  safe  or  wise  to  go 
on  a  bald  guess.  And  there  is  no  such  revelation. 
There  is  no  repentance  in  the  grave.  As  the  tree  falls, 
so  it  lies. 

We  have  shown  that,  to  argue  such  repentance  from 
God's  omnipotence  and  mercy,  is  no  true  argument. 
His  omnipotence  and  His  mercy  are  both  resisted  here. 
He  cannot  force  moral  agents  to  obedience.  They 
stand  under  law.  If  men  sin  here,  in  spite  of  om- 
nipotence and  mercy,  against  God's  clear  will,  it  will 
not  do  to  argue  that  they  will,  somewhere  eise,  be 
compelled  to  cease  sinning.  They  must  always  stand 
on  the  law  of  their  own  nature,  and  on  the  law  of 
God's. 

Rewards  and  punishments  in  eternity  are  no  more 
the  direct  inflictions  of  God,  therefore,  than  rewards 
and  punishments  in  time.  They  are  not  things  which 
Omnipotence  imposes  with  irresponsible  power.  They 
are  the  results  of  the  eternal  law,  the  law  of  the  Di- 
vine  Nature.  They  come,  not  arbitrarily,  but  legally, 
naturally,  directly,  inevitably,  from  the  State  and  con- 
dition  of  the  man.  They  will  be  so  seen  to  come, 
with  out  question.  Men  stand  here  arguing  about  the 
other  world,  and  half  the  time  ignore  the  facts  of  this. 
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They  have  one  God  for  time,  and  another  God  for 
eternity.  One  law  for  this  world,  and  another  law  for 
the  other.  They  put  the  other  life  too  far  away.  But 
the  very  purpose  of  God's  revelation  is,  to  show  that 
we  are,  now  and  here,  under  the  eternal  law  which 
shall  stand  forever.  That  God  rules  in  this  world  as 
he  rules  every  where ;  that  Justice  and  Mercy  and 
Love  are  every  where  unchangeable — that  every  where 
they  work  the  same. 

God  is  not  power  only.  God  is  Law.  Power 
works  under  law.  The  law  makes  the  righteous  live. 
It  makes  the  sinner  die.  It  is  a  consequence  with 
which  power  cannot  interfere.  The  limit  of  Onmipo- 
tence  is  the  law  of  the  Divine  ISTature.  Wrong  cannot 
be  rewarded.  Right  cannot  be  punished  while  God 
exists.  The  sinner  cannot  be  made  happy  ;  the  saint 
cannot  be  made  miserable  in  any  existence  whatever. 
Eternal  punishment  is  not  a  self-willed  infliction  of 
Omnipotence.  It  is  an  inevitable  result  from  the  laws 
of  human  nature  and  from  the  character  of  God.  It 
is  a  result  of  that  holy  law,  without  which  we  could 
not  live,  which  we  pray  may  always  rule,  which  keeps 
the  universe  from  becoming  Satan's,  the  law  that  sin 
is  accursed,  the  law  that  wrong  is  banned  and  brand- 
ed  wherever  God  reigns,  the  law  by  which 
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Are  still  preserved  from  wrong." 
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CHAPTER  V. 


THE    NATURE    OF   PUNISHMENT   AKD    REWARD. 

In  discussing  the  question  of  Eternal  Punishment, 
it  is  hard  to  rid  ourselves  of  material  notions.  The 
difficulty,  however,  exists  equally  in  the  discussion  of 
any  purely  spiritual  question  whatsoever.  Language, 
though  a  spiritual  gift,  deals  with  material  imagcs. 
And  when  facts  of  the  other  life  are  revealed  to  us, 
they  must  be  explained.  in  the  language  of  this.  We 
understand  this  and  make  allowance  for  it,  in  dealing 
with  other  questions.  We  must  be  prepared  to  do 
the  same  in  dealing  with  the  questions  of  Future  Re- 
ward and  Punishment.  % 

Yet,  it  appears,  that  the  weightiest  objections 
against  eternal  punishment  are  founded  on  an  entire 
forgetfulness  of  this  fact.  We  do  not  mean,  merely, 
that  people  stumble  at  the  revelation  of  a  "  fire,"  and  a 
"  worm,"  and  u  gnashing  of  teeth,"  and  "  smoke  of 
torment,"  and  the  "  lake  of  fire  and  brimstone,"  ob- 
stin ately  interpretin g  such  expressions  as  if  they  could 
only  mean  material  fire  and  actual  brimstone,  and 
then  insisting  that  such  things  are  impossible.  There 
has  been  a  great  deal  of  such  argumentation.  The 
Scriptures  have  been  caricatured,  their  teaching  has 
been  misrepresented,  and  then  the  caricature  and  the 
misrepresentation  have  been  triumphantly  argued 
down.     The  common,  coarse  preaching  of  "  hell  fire" 
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is,  in  a'large  degree,  responsible  for  this  caricature. 
The  denial  of  eternal  punishment  we  have  always  feit 
to  be  a  mere  protest  against  that.  It  has  always 
seemed  to  us,  not  so  much  a  denial  of  the  doctrine,  as 
the  Church  of  God  has  always  held  it,  as  a  denial  of 
that  caricature  of  the  doctrine  which  has  been  too 
often  preached  in  the  ordinary  pulpit. 

Bnt  this  is  not  all  the  difficulty.  The  deniers  of 
eternal  punishment  find,  it  appears  to  us,  the  strength 
of  their  objections  in  a  materializing  of  the  whole  idea 
of  punishment  and  reward.  They  have  transferred 
earthly  notions  to  eternity,  physical  images  to  a  Spi- 
ritual existence,  and  found  their  reasoning  on  such 
images  and  notions.  They  protest  against  the  coarse 
preaching  of  material  fire  and  smoke  and  sulphur,  and 
then  argue  themselves,  from  an  equally  coarse  idea  of 
happiness  or  pain. 

We  must  rid  ourselves,  as  far  as  possible,  of  mate- 
rial ideas  in  this  matter.  Physical  things  are  only 
types  of  spiritual  things.  Temporal  things  are  only 
shadows  of  eternal.  The  unseen  is  the  real,  It  lasts 
forever.  The  seen  passes  awray  like  a  dream.  Tem- 
poral pain  is  the  forecast  shadow  of  eternal  pain. 
Earthly  happiness  is  the  type  and  hint  only  of  eternal 
happiness.  They  differ  as  shadow  differs  from  sub- 
stance.  We  believe  there  are  no  words  to  describe 
everlasting  Life.  There  are  no  words  to  describe  the 
pain  of  everlasting  Death.  The  revelation  only  gives 
us  parables  for  both.  It  labors  with  earthly  lauguage. 
It  can  only  paint  with  earthly  colors.  The  joy  is 
spiritual  joy.     The  pain  is  spiritual  pain. 

Now,  usually,  we  find  men  arguing  that  since  God 
has  happiness  in  His  hands,  He  will  surely  confer  it  at 
last  on  all  His  creatures.     They  argue,  that  is,  from 
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the  supposition  that  happiness  is  some  external  thing, 
some  peculiar  arrangement  of  circumstances,  some 
pleasant  surroundings,  some  outside  advantages  and 
resources.  They  argue  as  if  a  man  could  be  taken  up 
and  placed  where  he  must  be  happy,  as  if  bis  happi- 
ness depends  on  where  he  is  and  what  he  has.  And 
if  the  supposition  be  true,  their  inference  froin  it  is 
not  unreasonable.  If  getting  certain  enjoyments 
makes  a  man  happy,  it  is  not  very  unreasonable  to 
suppose  that  a  good  God  would  give  the  enjoyments. 

But  this  is  a  merely  physical  idea  of  happiness.  It 
is  also,  even  for  this  world,  a  shallow  and  a  false  idea. 
A  man  fancies  that  happiness  consists  in  money,  in 
place,  in  fame,  in  pleasure.  He  supposes  that  fine 
houses,  fine  fare,  sumptuous  living,  abundant  means, 
elegant  enjoyments,  make  a  man  happy.  He  thinks, 
"  give  me  these  and  I  am  happy."  He  supposes,  also, 
that  poverty,  hard  fare,  hard  labor,  grinding  care, 
sickness  or  pain  make  a  man  miserable.  When  he 
speaks  of  misery  he  means  these.  Put  a  man  in  a 
palace,  and  you  have  made  him  happy.  Put  a  man 
in  a  dungeon  and  you  have  made  him  wretched.  The 
palace.is  happiness,  men  think.   The  dungeon  is  misery. 

Now,  we  confess,  there  is  in  this  life,  some  faint 
ground  for  such  a  mistake.  Man,  having  a  body  here, 
may  be  given  the  means  to  make  his  body  happy,  or 
may  be  placed  where  his  body  will  be  miserable. 
Human  rewards  and  punishments  go  upon  that,  be- 
cause  they  can  go  on  nothing  eise.  They  can  only 
reach  the  body.  Therefore,  when  an  earthly  judge 
punishes,  he  condemns  the  man  to  some  outward  suf- 
fering,  to  have  something  done  to  him  for  his  crime. 
And  when  men  reward,  they  do  so  by  giving  some- 
thing which  is  to  be  a  means  of  gratification. 
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But,  even  here,  the  niistake,  fully  indulged,  is  inex- 
cusable.  Men  have  triumphed  in  a  dungeon.  Men 
have  been  in  exstatic  joy  at  the  block.  Men  have 
defied  the  world  to  make  them  miserable.  Poverty, 
contempt,  sickness,  pain,  sorrow,  these  things  have 
been  endured,  again  and  again,  with  joy.  And  men 
have  been  utterly  miserable  in  a  palace.  With  health, 
wealth,  honor,  fame  and  friends,  men  have  been  su- 
premely  wretched.  None  but  children  dream  that 
outward  circumstances  make  men  happy  or.  the  re- 
verse.  Men  who  have  any  experience  of  the  world 
understand  that  happiness  cannot  be  given,  that  un- 
hapi^iness  cannot  be  inflicted,  frora  without.  They 
have  seen  that  pain  is  not  wretchedness,  that  enjoy- 
ment  is  not  happiness,  that  a  man  makes  happiness 
for  himself,  and  can  defy  the  world  to  take  it  from 
him. 

Now,  we  must  get  rid  of  these  childish  notions 
when  we  speak  of  eternal  happiness  and  eternal 
misery.  We  must  look  at  these  things  with  the  rea- 
son  and  experience  of  men.  If  happiness  cannot  be 
given  here,  can  it  be  any where  ?  If  circumstances 
will  not  confer  it  here,  will  they  anywhere  ?  If,  even 
while  we  are  in  the  body,  with  the  possibility  of 
bodily  gratification,  be  the  soul  as  it  may,  we  yet 
fully  see  that  happiness  is  innate,  belongs  to  the 
spirit,  is  something  in  the  man  himself  and  not  some- 
thing  from  beyond  the  man,  shall  we  deny  our  ex- 
perience when  we  come  to  speak  of  that  other  life 
which  is  purely  spiritual  ? 

And  vvhen  we  see  that,  even  in  the  body,  misery  is 
not  a  thing  that  can  be  inflicted,  that,  in  the  most 
wretched  circumstances,  in  the  sorest  pain,  in  the 
vilest  Situation,  a  man  may  not  be  miserable,  need  not 
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be  so,  that  rnisery  cannot  come  from  without,  cannot 
arise  from  circumstances  at  all,  is  inside  a  man  or  no- 
where,  shall  we  deny  our  own  eyesight  and  our  know- 
ledge  when  we  speak  of  everlasting  misery  ? 

Human  experience  and  consciousness  might  have 
taught  us  that  eternal  happiness  is  not  a  result  of  cir- 
cumstances. God  does  not  take  a  man  and  place  him 
in  a  happy  place,  in  a  bright,  fair,  easy  and  careless 
life,  and  then  teil  him  to  be  happy.  Mohammed's 
paradise  is  not  the  Christian' s  heaven.  Human  nature 
is  the  same  in  the  other  world  as  in  this,  and  as  cir- 
cumstances and  possessions  do  not  make  a  man  happy 
here,  they  do  not  there.  It  is  not  the  ever-blooming 
fields,  the  unclouded  sky,  the  golden  palaces  of  heaven 
that  create  happiness.  Blooming  fields,  unclouded 
skies,  gilded  rooms  do  not  make  a  man  happy  here, 
why  should  they  any  where  ? 

Human  experience  might  have  taught  us  also,  that 
eternal  misery  is  not  the  fruit  of  circumstances  either. 
God  does  not  condemn  a  man  to  a  certain  place  to 
make  him  suffer.  He  does  not  put  him  in  a  dark, 
wretched,  horrible  dungeon,  and  then  order  him  to  be 
miserable.  It  is  not  the  darkness  nor  the  pain  of  hell 
that  makes  a  man  miserable.  Men  suffer  agonies  of 
pain  and  are  not  miserable  here,  Why  might  they 
not  any  where? 

In  short,  if  we  think,  we  shall  see  that  it  is  eternal 
misery  that  makes  Hell,  not  Hell  that  makes  eternal 
misery;  that  it  is  eternal  happiness  that  makes  Hea- 
ven, not  Heaven  that  makes  eternal  happiness. 

The  deniers  of  eternal  punishment  seem  to  repre- 
sent  this  whole  matter  in  this  crude  material  way,  and 
to  found  their  reasoning  on  it.  They  talk  as  if,  for 
instance,  two   men   stood  before  the  Eternal  Judge, 
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equally  happy  as  yet.  One  of  these  men  the  Judge 
rewards.  He  sends  him  to  some  place,  that  is,  where 
he  will  be  happy.  He  puts  him  in  a  certain  position 
and  with  certain  means  of  enjoyment,  and  he  is  hence- 
forward  a  happy  man.  The  other  man,  they  say,  we 
who  teach  eternal  Punishment,  believe  to  be  sent  to 
some  wretched  place,  where  he  has  no  means  of  en- 
joyment, where  he  is  surrounded  with  pain  and  tor- 
ment,  and  that,  on  that  account,  he  is  miserable.  The 
happiness,  that  is,  is  made  for  the  man,  prepared  for 
him,  and  consists  in  what  he  has  given  him  to  enjoy 
from  without.  The  miseryis  made  for  the  other  man, 
consists  in  what  he  has  inflicted  lipon  him  from  with- 
ont.  If  you  took  the  one  away  from  heaven,  and 
the  other  away  from  hell,  they  would  be  about  as 
they  were  before.  The  one  wonld  have  lost  his  hap- 
piness, the  other  his  misery.  Therefore,  they  argue, 
and  they  argue  naturally,  that  if  putting  a  man  some- 
where  will  make  him  happy,  it  is  most  reasonable  to 
think  God  would  put  him  there. 

We  have  only  to  repeat  again,  that  all  this  belongs 
to  the  crudest  view  of  life,  to  the  most  childish  know- 
ledge  of  humanity.  The  man  has  heaven  in  him  or 
hell  in  hi?n,  when  he  Stands  before  the  Judge.  His 
reward  is  not  a  gift  from  without.  His  punishment  is 
not  an  infliction  from  beyond  himself.  He  carries  his 
reward  in  him.  He  carries  his  punishment  in  him. 
His  happiness  belongs  inside.  Nothing  canremove  it 
but  sin.  His  misery  belongs  inside  too.  No  outward 
gift  can  lessen  its  intensity.  Heaven  belongs  to  one, 
because  he  has  that  within  him  which  makes  heaven 
wherever  he  be.  Hell  belongs  to  the  other  because 
he  creates  a  hell  wherever,  in  creation,  he  may  stand. 

The  Judgment  is  the  declaration,  to  all  the  universe, 
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of  where  a  mau  belongs.  It  is  not  the  infliction  of 
anything  then.  It  is  not  the  conferring  of  anything 
anew.  Before  the  bar  there  are  living  souls  and  dead 
souls.  The  Judge  finally  separates  between  these. 
He  Stands  "between  the  living  and  the  dead,  and  the 
plague"  of  sin,  among  the  race  of  Adam,  is  stayed. 
Life  is  joy,  bliss,  peace,  happiness,  JTeaven,  forever. 
JDeath  is  wretchedness,  misery,  Hell  forever  too. 
The  one  class  belong  to  God,  are  bound  to  Hirn,  are 
marked  with  His  mark,  sealed  with  His  seal.  The 
other  class  have  separated  themselves  from  Hirn,  have 
destroyed  the  mark,  severed  the  bonds,  are  "  wander- 
ing  stars"  forever. 

"  Do  you  believe  that  God  will  send  a  man  to  hell 
for  ever  because  he  has  committed  some  few  sins  on 
earth  ?"  We  reply  to  this  common  but  shallow  ques- 
tion,  that  the  man  sends  himself  to  hell,  because  he 
has  committed  sins.  He  is  now,  and  here,  condernned 
for  his  sins  while  he  repents  not,  as  much  as  he  can 
ever  be.  His  sins  have  separated  between  him  and 
God.  He  is  spiritually  dead,  and  lost  as  a  fact.  If  he 
die  unrepentant,  it  is  no  new  condemnation  that  awaits 
him.  God  simply  announces  to  what  class  he  belongs, 
when  he  has  made  his  choice.  He  goes  forth  with  the 
mark  of  Hell  upon  him,  from  the  presence  of  the 
Judge.     He,  and  not  the  Judge,  has  made  the  mark. 

It  is  sad  that  men  will  not  treat  their  Creator  with 
honest  fairness  !  They  talk  foolishly,  and  shallowly  of 
"  little  sins."  They  blame  God  that  He  does  not  con- 
sider  them  as  trifling  as  they  do.  They  Charge  Him 
with  the  misery  they  bring  upon  themselves.  They 
cut  themselves  off  from  Him,  they  send  themselves  to 
eternal  ruin.  They  choose  "  everlasting  burnings," 
they  "  destroy  themselves,"  and  then  lay  the  blame  on 
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God  !  They  insiston  choosing  misery,  and  then  com- 
plain  that  He  will  not  make  them  "happy!"  Alas  ! 
happiness  is  a  State,  and  not  a  place.  A  man  makes 
it  for  himself.  It  is  in  him,  or  it  is  nowhere.  He 
makes  Heaven,  and  he  makes  Hell  for  himself. 

It  is  not  God,  then,  but  these  "  little  sins"  that  in- 
flict  Eternal  Penalty.  No  outward  gifts,  no  outward 
circumstances  can  avert  that  penalty.  The  man  has 
chosen  to  stand  by  his  sins.  He  goes  where  they  go. 
He  would  not  give  them  up.  They  drag  him  ön  and 
down. 

We  see  sometimes  the  image  of  this  awful  mystery 
of  Eternal  SYoe  here  in  time.  We  see  a  man  sur- 
rounded  by  every  means  of  "  happiness,"  according 
to  the  coarse  judgment  of  the  earth.  Wealth,  place, 
honor,  friends — he  has  them  all.  He  pampers  lusts 
and  passions.  They  grow  by  what  they  feed  on. 
They  master  him  at  last.  In  spite  of  all  warning,  all 
remonstrance,  all  help,  he  is  grasped  and  dragged 
away  by  the  serpents  he  has  fed.  Froni  before  our 
very  eyes,  shrieking  in  his  agony,  he  is  dragged  head- 
long  down  to  ruin !  The  resources  of  the  world  could 
not  make  him  "  happy."  Hell  has  begun  within  him. 
He  is  a  conscious  soul  claimed  by  sin,  and  hurried 
headlong  to  destruction ! 

Can  he  blame  his  Maker  for  not  being  made  happy 
here  ?  When  he  goes  into  eternity,  can  he  blame  him 
then  ?  Will  all  the  liars,  thieves,  adulterers,  murder- 
.  ers,  false  swearers,  cheats  and  oppressors  whom  de- 
cent  men  here  instinctively  shun,  whom  men  shrink 
from  with  loathing,  will  they  accuse  the  goodness  of 
a  holy  God  that  he  has  not  made  them  "happy"  in  a 
universe  that  abhors  them  ? 

Nay,  men  need  no  "  sending  to  hell."     They  go  of 
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their  own  accord.  A  man  seeks  the  Company  that 
suits  bim  here.  He  will  eveiywhere.  The  gulf  that 
divides  heaven  and  hell  is  a  gulf  of  moral  unlikeness. 
The  wall  of  heaven  is  holiness.  The  wall  of  hell  is 
vileness.  Men  go  where  they  belong.  Like  seeks 
like.  Men  choose  everywhere  their  kind.  Eternal 
reward  or  eternal  punishment  is  the  natural  result  of 
a  man's  moral  State.  He  is  in  heaven  because  he  be- 
longs  to  heaven.  He  is  in  hell  because  he  belongs  to 
hell.  His  misery  is  his  own  work.  It  is  not  God's 
infliction,  only  in  so  far  as  it  is  the  result  of  an  unal- 
terable  law  founded  in  God's  nature,  and  in  man's, 
true  in  this  world,  and  true  in  all  worlds  as  well.  The 
man  clings  to  sin,  to  lies,  to  wrong,  to  impurity,  to 
malice,  or  to  hatred.  He  is  inevitably  miserable  in 
consequence.  No  outward  gifts,  no  place,  no  posses- 
pions  can  make  him  otherwise.  They  can  hardly  do 
it  here,  where  he  has  a  body.  There  is  no  shadow  of 
a  chance  that  they  can  do  it  in  another  life  where  he 
is  pure  spirit. 

We  shall  be  clearer  of  sophistry  on  this  matter  if 
we  remember  that  happiness  must  be  created  inside. 
It  cannot  be  given  from  the  outside.  That  misery  is 
the  result  of  a  man's  State,  and  not  the  result  of  some 
pain  inflicted  on  him ;  for  that  pain  itself  is  by  no 
means  misery — that  men  are  happy,  often,  in  the  sorest 
pain. 
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CHAPTER  VI. 


WHAT    IS     SALVATION 


The  news  of  pardon  may  sometimes  be  goocl  news. 
It  may  sometimes,  also,  be  bad  news.  If  the  Governor 
of  oue  of  our  States  should  grant  free  pardon 
to  the  eight  or  nine  hundred  thieves,  forgers  and  as- 
sassins,  confined  in  the  State  prison,  he  would  not  be 
doing  an  act  which  the  world  would  greatly  admire. 
To  turn  these  felons  loose  upon  society,  would  cer- 
tainly  not  be  considered  a  pure  blessing.  The  news 
that  the  Executive  was  about  to  do  it,  would  be  no 
good  news  to  the  Community.  The  act  would  not  be 
a  blessing,  either  to  the  State  or  to  the  criminals. 

Our  Lord's  work,  on  earth,  in  the  salvation  of  rtien, 
must  be  something  which  can  scarcely  be  compared 
to  such  a  piece  of  misgovernment  as  this.  And  yet, 
we  can  easily  understand  that  a  merciful  Governor 
would  wish  to  do  such  an  act.  He  does  not  delight 
in  punishment.  He  hates  to  see  men  suffer.  He  de- 
plores  the  existence  of  the  prison  and  the  chain.  He 
has  the  power,  also,  to  open  the  prison  doors,  and  to 
break  the  chain.  The  disposition  is  strong  upon  him. 
The  means  are  in  Ins  hands.  Yet  he  does  not  pardon. 
Why  not?  Just  because,  as  a  sensible  man,  he  knows 
that  not  only  would  the  act  not  be  justice,  but  it  would 
not  be  mercy,  either  to  others  or  to  the  criminals  them- 
selves. 
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That  is  to  say,  there  are  cases,  in  our  knowledge,  in 
thousands,  where  mere  pardon  would  be  piain  injus- 
tice  and  cruelty.  To  annihilate  the  sanctions  of  law, 
to  remove  penalty,  to  break  the  bond  between  trans- 
gression  and  punishment,  to  leave  the  law  keeper  and 
the  law  breaker  in  the  sarae  position,  would  destroy 
not  only  all  justice,  but  all  kindness. 

And  yet,  it  is  the  fact,  that,  with  reference  to  God's 
government,  men  make  bare  pardon  the  sum  and  sub- 
stance  of  salvation.  They  understand  very  well,  that 
the  pardoned  thief  is  no  less  a  thief,  the  unpunished 
murderer  no  less  a  murderer.  They  do  not  dream 
that  these  men  are  better,  that  these  men  are  saved, 
merely  because  they  are  not  punished.  Why  should 
the  cases  be  dhTerent  in  the  other  world  ? 

To  deliver  a  sinner  from  pain,  therefore,  is  not  to 
save  the  sinner.  To  release  him  from  the  misery  of 
hell,  is  not  to  give  him  eternal  life.  The  assurance 
that  he  is  not  to  suffer,  after  he  dies,  would  be  no 
assurance  of  deliverance.  Salvation  is  something 
more  than  escape  from  punishment.  Eternal  Life  is 
more  than  freedom  from  pain. 

In  the  ordinary  preaching,  we  fear,  as  it  is  under- 
stood,  at  least,  in  the  pews,  Salvation  and  Eternal  Life 
are  things  which  belong  solely  to  the  other  world.  A 
man  is  "  saved"  after  he  dies.  He  enters  on  eternal 
life  after  he  has  left  this  world.  And  his  salvation 
consists  in  this,  that  God  does  not  send  him  to  hell. 
In  this  world,  he  can  take  care  of  himself.  He  can 
save  himself  here.  In  the  other  world,  he  is  in  the 
hands  of  an  angry  God,  and  helpless.  There  he  hopes 
to  be  saved,  by  being  delivered  from  punishment. 

Now,  there  is  no  ground  for  this  in  the  Revelation. 
Pardon  is  one  of  the  results  of  Salvation,  only  one. 
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Our  Lord  declares  that  "  to  know  Thee,  the  only  true 
God,  and  Jesus  Christ  whom  thou  hast  sent,  this  is 
Eternal  Life."  It  is  not  escape  from  hell.  It  is  not 
deliverance  from  pain.  It  is  not  immunity  from  suf- 
fering.  It  is  the  knowledge  of  God.  "Work  out 
your  own  salvation  with  fear  and  trembling,"  is  an 
exhortation  for  this  world.  Salvation  is  something  to 
be  secured  here,  something  a  man  is  to  "work  out" 
with  God's  help.  So  the  catechism  teaches  us  that 
we  are  in  a  "  State  of  salvation"  now,  in  life. 

ISTow,  in  this  "  State  of  salvation,"  pardon  is  the 
first  gift.  God  gives  that  freely.  It  is  the  first  requi- 
site  to  being  in  a  saved  condition.  Before  a  man  can 
begin  to  "work  out  his  salvation,"  he  must  be  par- 
doned.  Remission  of  sins  is  offered  and  conferred  at 
the  very  door.  Before  a  rebel  can  do  one  act,  as  a 
loyal  Citizen,  he  must  have  amnesty  for  all  the  past. 

Salvation  is  not,  then,  merely  deliverance  from  the 
penalty  of  sin.  It  is  deliverance  from  the  stain  of  sin, 
from  the  guilt  of  sin,  from  the  power  and  dominion  of 
sin.  It  is  to  become  the  master  of  sin,  to  tread  sin 
down  and  to  hold  it  down.  It  is  to  become  purer, 
hoher,  more  perfect,  more  manlike,  and  so  more  like 
God,  daily.  Eternal  life  is  "  to  know  God,"  in  Christ, 
and  daily  to  grow  up  into  that  knowledge,  and  de- 
velop,  more  and  more,  into  that  likeness.  It  is  deliv- 
erance from  sin,  and  not  merely  deliverance  from 
pain. 

A  man  is  sick.  You  seek  to  eure  him.  He  suffers 
intensely.  His  pain  is  the  result  of  his  sickness.  To 
release  him  from  his  pain  does  not  eure  his  disease. 
The  physician  knows  that  well.  The  absence  of  pain 
may  be  the  very  worst  sign  in  his  case.  He  does  not 
suffer,  because  mortißcation  has  set  in!    There  are 
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two  ways  in  which  his  pain  ends.  It  ends  by  his 
being  restored  to  health,  or  it  ends  by  the  parts  dying 
and  becoming  insensible  to  pain.  The  physician, 
therefore,  does  not  consider  the  absence  of  pain  as  a 
sign  of  eure.  He  does  not  seek  to  remove  the  pain, 
but  to  eure  the  disease.  He  tries  to  take  away  the 
cause. 

Now,  in  the  wise  order  of  this  universe,  pain  follows 
the  transgression  of  law.  Misery  is  the  result  of  sin. 
But,  to  save  the  sinner,  the  cause  must  be  removed, 
and  not  merely  the  effect.  He  is  to  be  delivered  from 
sin,  and  not  merely  from  the  pain  which  is  the  neces- 
sary  result  of  sin. 

It  is  the  forgetfulness  of  such  piain  principles  as 
these,  that  causes  so  much  confusion  in  this  matter  of 
Eternal  Punishment.  Looking  on  bare  pardon  as  all, 
on  the  mere  freedom  from  suffering  as  the  one  thing 
needful,  and  fancying  that  suffering  and  penalty  exist 
as  arbitrary  enaetments  of  God ;  and  hearing,  too,  that 
He  is  anxious  to  forgive,  and  delights  in  merey,  men 
consider  it  a  very  natural  thing  to  infer  that  God  will 
confer  Eternal  Life  on  good  and  bad  alike.  It  is  not 
sin  that  troubles  them,  but  the  suffering  that  follows 
sin.  Sin  is  not  the  great  evil  to  them.  The  evil  they 
dread  is  pain.  They  are  cowards.  They  are  in  blind 
terror  of  suffering.  They  have  no  dread  at  all  of 
sinning.  They  want  to  be  saved  in  their  sins. 
Whereas  the  only  salvation  possible  is  salvation  from 
sin.  They  ask  to  have  their  souls  saved.  They  are 
perfectly  content  to  have  their  souls  saved  dead. 
Now,  a  dead  soul  cannot  be  saved — is  not  worth 
the  trouble,  if  it  could  be.  And  God  desires  to  save 
souls  alive. 

The  worst  feature  in  the  whole  case  is,  that  men 
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persist  in  laying  the  whole  blame  on  God.  They 
want  to  stick  to  their  sins.  They  refuse  salvation 
from  them.  They  persist  in  not  being  cured.  They 
will  not  heed  the  physician,  and  they  will  not  take  the 
medicine.  And  then,  they  eharge  God  with  all  their 
suffering  !  Or  they  turn  about  and  say,  they  hope 
to  be  saved  in  his  mercy,  in  their  sins  ;  they  hope  to 
live,  that  is,  while  they  are  dead  ;  they  hope  infinite 
mercy  will  make  them  whole  and  still  let  them  remain 
sick;  will  make  them  saints  and  still  let  them  stay 
sinners ;  will  eure  them  and  still  let  them  stay  dead  ! 

Small  matter  that  a  man  does  not  suffer,  if  the  man 
is  surely  dying.  Small  matter  that  a  man  escape 
penalty,  if  he  remain  an  outeast  and  a  villain.  It  is 
not  the  pain  that  is  the  difficulty.  It  is  the  sin  which 
makes  the  pain.  It  is  not  hell  that  is  the  great  evil. 
It  is  the  wrong,  and  crime,  and  vileness  that  make 
hell ! 

We  shall  be  clearer,  on  this  matter  of  Eternal 
Penalty,  if  we  keep  these  few  piain  things  before  us. 
The  problem  is  not  how  a  man  may  do  the  most 
wrong  and  suffer  the  least  punishment,  how  he  may 
sin  the  longest  and  yet  escape,  how  much  he  may  be 
guilty  and  yet  just  shun  hell !  That,  alas  !  does  seem 
to  be,  with  too  many,  the  problem  of  their  lives  ! 
They  are  "  concerned  about  ther  souls,"  "  anxious 
about  their  salvation,"  as  the  phrase  is,  deeply  inte- 
rested  in  their  future  well  being,  and  all  this  means 
that  they  want  to  escape  hell.  It  is  not  their  sins,  it 
is  not  their  deadly  soul-sickness,  it  is  not  the  fact  that 
falsehood  is  eating  their  hearts  out,  that  Conscience, 
Reason,  Judgment,  are  dying  by  inches,  that  troubles 
them  or  gives  them  "  concern."     It  is  only  that  they 

want  to  escape  suffering.     They  want  the  law  which 
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holds  creation  safe,  annihilated  in  their  case,  and  ruin 
to  the  universe  would  be,  they  think,  salvation  to 
them  !  and  because  they  have  learned  to  consider 
religion  to  be,  not  the  doing  of  a  man's  honest,  daily, 
homely  duty,  the  loving  mercy,  the  doiDg  justly  and 
Walking  humbly  before  God,  but,  as  some  plan  for 
escaping  Future  Penalty  mainly,  therefore  they  have 
cut  the  matter  short  by  retorting  that  there  is  no 
Future  Penalty  to  shun  ! 

Now  it  is  certainly  wonderful,  when  one  thinks  how 
little  the  Word  of  God  has  to  say  about  escape  from 
Penalty  and  how  much  it  has  to  say  about  escape 
from  Sin ;  and  considering  that  fact,  it  is  more  won- 
derful how  commonly  men  have  come  to  consider 
religion  äs  some  insurance  against  Punishment,  and 
not  as  the  doing  God  faithful  Service  !  It  is  because 
they  have  so  misapprehended  the  very  purpose  of 
Christianity  that  this  question  of  Future  Punishment 
has  been  exaggerated  out  of  all  due  proportion. 

It  will  make  us  clearer  minded  if  we  remember  that 
a  man's  personal  salvation  is  deliverance  from  sin; 
that  escape  from  punishment  is  a  mere  result  of  salva- 
tion and  not  salvation  itself;  that  a  man  cannot  be 
saved  with  sin  or  in  sin,  but  out  of  sin,  and  that  this 
salvation,  a  man,  for  himself,  must  "  worJc  ouV  God 
gives  him  help,  God  aids  him,  encourages  him,  sus- 
tains  him,  gives  him  all  means  and  appliances,  but  the 
man  must  "workitout"  for  himself.  None  can  do 
it  for  him.  Even  God  cannot.  It  is  his  own  private, 
special  business.  He  must  be  allowed  to  do  it,  or  to 
leave  it  undone. 

And  a  man  is  put  here  in  this  world,  to  do  it.  He 
has  every  help  given,  every  means  supplied.  He  is  in 
a  moral  world,  a  world  expressly  arranged,  in  every 
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detail,  to  help  in  that  work.  He  fails  to  do  it.  He 
dies,  mastered  by  sin.  He  goes  into  eternity  a  dead 
soul.  Shall  he  be  punished?  Of  course  !  The  world 
Stands  by  law.  He  must  snffer  !  But  that  sufFering 
is  not  his  damnation  nor  his  ruin.  The  absence  of 
that  suffering  would  not  be  his  salvation  or  deliver- 
ance.  Suffer  or  not,  he  is  the  slave  of  lust,  or  hate, 
or  malice,  or  lying.  He  is  an  outcast  in  the  moral 
universe.  It  loathes  him,  as  measurably  this  world 
loathes  such  as  he — for  the  law  works  here  even 
among  rebels.  If  the  world  cannot  love,  or  praise, 
or  cherish,  such  as  he,  can  heaven  ? 

We  close  by  the  earnest  reminder,  that  if  we  are 
right  in  this  matter,  salvation  is  something  that  can- 
not be  left  to  a  corner,  that  cannot  safely  be  crowded 
into  some  fragment  of  a  man's  life,  that  cannot  well 
be  left  to  a  death-bed,  or  trusted  to  chance,  or  to  some 
vague  theory  about  the  attributes  of  God.  God  is 
unchangeable  for  ever.  That  is  true.  He  must  wrish 
to  save  men.  But  again  we  argue,  even  God  cannot 
save  a  dead  soul,  while  it  stays  dead.  He  must  save 
souls  alive.  A  man's  only  assurance  of  salvation  for 
eternity,  is  that  he  is  saved  in  Time,  that  he  is  actually 
delivering  himself  daily  from  sin,  with  God's  help. 
All  other  trust,  as  far  as  he  is  concerned,  is  pure  delu- 
sion.     He  will  be  saved  because  he  is  saved. 


52 

ETERNAL    PENALTY. 


CHAPTER   VII. 

RESTORATIOK". 

^is  World  men  do  not  gettheirdeservings.    The 

riTfl,         "£*  ?6y  ShaIL     ßUt  tWs  i8  a  ^  ** 
tnct,  thw  world,  and  the  laws  are  not  executed.     The 

tt  ""vi  hei'e'  HVe,S  h°n0red'  aDd  the  S°od  ma°  «* 
fers.  The  wrong  doer  is  happy,  the  innocent  victim 
of  h,s  wrong  is  disgraced  and  in  wretchedness. 

The  world  struggles  for  justice.  It  does  its  best  to 
secure  lt.  It  often  fails.  The  good,  great  man  toils 
through  a  weary  life,  and  dies  at  last,  worn  out,  an 
obscure,  perhaps  a  disgraceful  death.  The  bold  bad 
knavish  man  lives  long  and  prosperously,  and  dies 
honored,  and  the  applause  of  the  world  drowns  the 
cnes  of  the  helpless  whom  he  has  wronged.  Men 
build  monuments  to  his  memory,  and  carve  lyW 
epitaphs  in  honor  of  a  successful  villain. 

Just  because  the  universal  experience  of  men  has 
taught  them,  that  men  are  not  rewarded  or  punished 
as  they  deserve,  here,  and  because  also  they  have  an 
mstmctive  yearning  for  justice,  amid  all  the  world's 
«yustice-they  have  almost  demanäed  a  future  judg- 
ment      They  have  appealed  to  Eternity  against  Time 
to  God  against  man,  to  the  future  against  the  present, 
to   everlastmg  right   against  temporary    wrong,    to 
Heaven  against  Earth. 
In  the  utmost  corruption  to  which  they  have  brought 
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religion,  they  have  never  lost  the  vision  of  a  grand 
Court  of  Appeal,  where  the  wrongs  of  this  world 
should  be  righted.  They  have  feit  such  a  Court  need- 
ed  to  save  the  justice  of  Heaven,  to  vindicate  the 
Truth  and  Righteousness  of  the  Ruler  of  All. 

Christianity  justifies  the  universal  yearning  of  hu- 
manity,  and  reveals  the  vision  of  the  awful  bar,  where 
God's  ways  shall  be  justified,  His  government  vindi- 
cated,  all  wrongs  righted,  all  temporary  mistakes  cor- 
rected,  in  the  white  light  that  reveals  all  hearts. 
There  is  no  revelation,  among  all  its  truths,  clearer 
than  this  of  the  General  Judgment — the  world's  great 
Court  of  Appeals.  There  is  no  revelation  that  comes 
closer  home,  either,  to  the  natural  sense  of  fitness  in 
men. 

We  cannot  believe  the  bad  man  and  the  good  man 
are  to  share  the  same  condition.  We  dare  not  dream 
that  the  mur derer  and  his  victim,  the  thief  and  the 
honest,  the  revengeful  and  malicious  and  the  loving 
and  charitable,  w^ill  experience  the  same  sentence. 
We  demand  that  the  wrongs  of  men  shall  not  be 
adopted  by  God,  that  the  injustices  and  blind  verdicts 
of  this  dark  world  shall  not  stand  unquestioned. 

To  say  that  men  are  fully  punished  here,  is  only  to 
speak  ignorantly  of  life  and  human  nature.  The  bad 
man,  the  vile,  bitter,  hateful,  utterly  bad  man,  is  often 
rieh,  prosperous,  honored,  has  long  life,  friends  in 
numbers,  has  abundance  and  has  peace.  He  has 
every  outward  sign  of  happiness.  The  good  man 
is  poor,  unhonored,  wretched  and  friendless.  Dives 
is  clad  in  purple  and  fine  linen,  and  fares  sumptuously 
every  day.  Lazarus  lies  at  his  gate,  füll  of  sores, 
waiting  for  the  crumbs.  The  parable  is  a  thousand 
times  over  a  real  history. 
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But  "  he  suffers  from  a  guilty  conscience,  the  wicked 
man.  He  endures  the  dreadful  pangs  of  an  accusing 
conscience.     That  is  his  punishment." 

Now,  Conscience  is  not  an  execntioner.  It  is  only 
a  juclge.  It  never  punishes.  It  only  pronounces  sen- 
tence.  The  criminal,  when  the  juclge  condemns  hiin 
and  may  feel  terror  and  horror,  and  suffer  greatly. 
But  that  is  not  his  punishment.  He  suffers  only  in 
anticipation  of  his  punishment.  Conscience  condemns 
and  declares  guilty,  and  forewarns  of  punishment, 
and  a  man  is  in  terror — but  of  a  punishment  still  to 
come.  In  no  true  sense  can  Conscience  be  said  topunish. 

The  suffering  it  inflicts  comes  from  the  fact  that  it 
anticipates  a  punishment  yet  to  be  inflicted.  Take 
away  the  prospect  of  that  punishment,  and  there  is  no 
sting  in  Conscience  any  more.  Be  sure  that  the 
sentence  will  not  be  executed,  and  the  most  solemn 
judgment  of  the  judge  will  create  no  alarm. 

But  more.  The  idea  that  the  pains  of  an  aroused 
Conscience  are  a  punishment  for  sin  here,  is  at  total 
variance  with  the  Organization  of  man.  A  man  can 
sin  Conscience  dumb.  Thousands  do.  At  first  it 
protested,  warned,  rebuked.  The  man  suffered.  His 
sin  brought  pain.  But  he  persevered.  He  choked 
Conscience.  Now  he  sins  and  it  never  speaks.  He 
is  not  troubled  any  longer.  The  more  a  man  sins  the 
less  pain  does  he  feel  from  conscience.  The  less  he 
sins,  the  more  it  will  torture  him  when  he  does.  The 
upright  man  is  punished  by  conscience,  for  the  very 
suspicion  of  a  slip.  The  thoroughly  bad  man,  as  the 
expressive  phrase  has  it,  uhas  no  conscience  on  the 
matter."  Right  and  wrong  are  matters  of  indiffer- 
ence.  He  sins  and  does  not  know  he  is  sinning.  He 
has  gagged  and  bound  his  conscience. 
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It  is  mere  blind  ignorance  of  human  experience  and 
human  nature,  that  can  lead  men  to  talk  about  con- 
science  punishing  for  sin.  The  man  of  tender  and 
sensitive  conscience  is  never  the  bad  man. 

As  men,  therefore,  can,  in  no  sense,  be  held  to  get 
their  deservings  here,  we  are  driven  to  look  for  judg- 
ment  by  natural  reason,  where  it  is  placed  by  revela- 
tion,  in  a  future  state. 

We  have  no  ground  to  suppose  that  death  makes 
any  moral  change.  The  wicked  man,  in  this  world,  is 
a  wicked  man  in  the  other.  Death  leaves  him  as  it 
finds  him.  The  supposition  that  he,  dying  in  his  sins, 
a  slave  to  evil,  with  callous  heart,  and  hardened  con- 
science, and  dead  in  trespasses  and  sins,  foul  with 
blasphemy  and  slander  and  malice  and  hate,  polluted 
by  sensuality  and  meanness  and  vice,  degraded  by 
every  vileness  perhaps,  is  to  be  introduced  immedi- 
ately  to  the  society  of  Angels  and  just  and  pious  and 
holy  men,  is  a  supposition  which  no  thoughtful  man 
can  seriously  entertain.  That  notion  has  ceased,  we 
believe,  to  be  advocated. 

Future  Punishment  is  admitted  by  those  who 
advocate  what  is  called  "  Universalism,"  as  freely 
as  it  is  by  ourselves.  Common  sense  itself  compels 
the  admission.  But  it  is  claimed  that  this  Punishment 
is  not  etemal.  It  does  not  last  forever.  It  will  have 
an  end.  It  is  reformatory,  and  not  destructive.  It 
may  be  very  bitter  and  very  sore,  but  it  is  not  per- 
petual.  In  short  it  is  simply  the  Romish  Purgatory, 
placed  on  a  new  basis.  It  is  argued  that  God  con- 
tinues  still  the  same.  That  he  is  desirous  of  men's 
salvation.  That  He  will,  in  His  infinite  power,  effect 
it,  and  that  some  time,  in  the  lapse  of  ages,  all  sinful 
souls  will  be  restored.     The  need  of  repentance  and 
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amendment,  of  faith  and  obedience  and  love,  in  order 
to  happiness,  is  acknowledged.  But  it  is  argued,  that 
these  things  are  attainable  in  the  other  woiid  as  well 
as  in  this. 

Now,  we  have  shown  that  all  arguments  against  the 
eternal  existence  of  penalty  drawn  from  the  nature  of 
God,  all  hopes  fonnded  solely  on  His  omnipotence  and 
His  desire  to  pardon,  are  rendered  vain  because  the 
element  of  human  freedom  is  not  admitted.  If  inen 
are  free  to  sin  here,  against  the  will  of  God,  they  will 
be  everywhere.  God  cannot  compel  obedience  in 
another  life  more  than  in  this.  Force  is  out  of  the 
question.  If  men  sin  in  another  world,  they  must 
suffer.  If  they  sin  forever,  they  must  suffer  forever. 
If  they  cease  sinning,  they  must  cease  suffering.  We 
freely  admit  that  if  there  is  repentance  and  faith  and 
obedience,  for  a  lost  soul,  it  need  be  110  longer  lost. 
But  we  distinctly  say  that  repentance  cannot  beforced. 
That  God  wills  it,  is  no  argument.  For  He  wills  it 
here,  and  yet  men  do  not  repent.  That  He  is  om- 
nipotent is  no  argument,  for  He  is  omnipotent  here, 
yet  men  break  His  law  and  suffer. 

Therefore,  to  have  any  ground  for  belief  that  pun- 
ishment  will  ever  cease,  we  must  have  it  proved  that 
sin  will  cease,  and  to  have  this  proved  we  must  have 
it  shown,  not  that  God  does  not  will  sin  or  penalty, 
for  He  does  not  will  them  here,  but  that  in  another 
life  the  moral  condition  of  men  is  so  improved,  the 
influences  brought  to  bear  upon  them  are  so  much 
stronger,  the  motives  so  much  weightier,  the  induce- 
ments  to  good  so  much  more  clear,  that  they  are  per- 
suaded  voluntarily  to  repent  and  change.  We  must 
have  it  shown,  beyond  question,  that  the  most  harden- 
ed  conscience,  the  soul  most  steeped  and  stained  in  a 
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long  life  of  sin,  will  have  weightier  arguments,  greater 
grace,  stronger  motives  presentecl  than  those  that 
proved  fruitless  here.  In  short,  it  must  be  clearly 
proved,  that  this  life  is  a  failure  as  far  as  moral  train- 
ing  goes,  and  that  the  other  life  is  the  real  "  school  of 
probation,"  which  shall  effectually  regenerate  all  the 
outcasts  of  this.  And  when  we  ask  for  proofs  of  this 
bold  assertion  we  are  met  by  guesses.  There  is  no 
revelation  to  guide  us.  The  ordinary  sense  conveyed 
by  revelation,  as  ninety-nine  out  of  a  hundred  Chris- 
tians understand  it,  is  all  the  other  way.  The  theory 
is  founded  solely  on  a  mass  of  deductions,  drawn  from 
Divine  Benevolence  and  Divine  Power.  But,  as  we 
have  before  shown,  the  basis  of  these  deductions  is 
too  narrow.  Divine  Benevolence  and  Divine  Power 
do  not  destroy  human  free  agency.  Men  sin  notwith- 
standing.  Men  suffer  notwithstanding.  We  see  it 
with  our  eyes.  We  are  forced  to  confess  they  may 
forever  do  so. 

If  we  ask  for  the  other  grounds  of  the  assertion,  we 
are  only  given  some  vague  hope  that  men  will  see 
their  sins  and  will  turn  and  repent.  "  They  will  have 
no  body  to  tempt  them,"  one  says.  "  They  will  lay 
aside  with  their  body  the  sins  of  the  body."  Will 
they  f  How  do  you  know  that  ?  The  body  is  an  In- 
strument. It  is  meant  to  be  used  for  good  ends.  It 
is  one  means  of  the  soul's  salvation.  It  is  just  as  good 
as  the  soul  is.  There  is  no  inherent  evil  in  lt.  It  may 
be  made  the  instrument  of  hate,  or  malice,  or  revenge, 
or  lust,  or  pride,  but  it  is  the  soul  that  is  responsible. 
When  the  murderer  throws  away  his  dagger,  it  is  just 
as  reasonable  to  say  he  has  thrown  away  his  guilt,  as 
to  say  he  is  clear  when  he  lays  down  his  body.  Cut 
off  the  hand  he  committed  the  crime  with,  he  is  a  mur- 
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derer  still.     It  will  not  do  to  lay  the  guilt  on  the  In- 
strument of  the  crime. 

The  worst  sins  are  the  sins  with  which  the  body 
has  no  connection  except  in  the  execution.  Malice 
and  hate  and  wrath  are  sins  of  the  soul,  tenfold  more 
intense  and  hateful  oftenbecause  the  bodyis  unable  to 
execute  the  wishes  of  the  soul.  There  is  no  malice  or 
hate  or  revenge  so  demoniacal  in  expression  a's  those 
of  the  wretch  who  is  powerless  to  gratify  them. 

Nay,  it  is  too  shallow  to  suppose  that  the  poor  In- 
strument is  responsible  for  the  guilt,  that  the  dagger 
does  the  murder,  or  the  pen  the  forgery,  or  the  tongue 
the  blasphemy.  These  are  all  alike  mere  tools  by 
which  the  guilty  soul  carries  out  its  purposes.  A  man 
does  not  lay  his  sins  down  with  the  body  by  which  he 
executes  a  few  of  them. 

Our  Lord  put  an  end  to  that  sophistry  when  he  de- 
clared  hate  to  be  murder,  and  foul  thoughts  adultery. 

But  "the  temptations  will  be  less  in  the  other 
world."  "  The  body  tempts  us  here.  Men  sin  be- 
cause  they  are  tempted  by  the  flesh." 

Will  the  temptations  be  less?  Who  told  you  so? 
What  reason  have  you  to  infer  that  your  body  is  the 
great  tempter  ?  The  scripture  teils  us  that  sin  origi- 
nated  before  there  were  bodies.  The  Angels  sinned, 
purely  spiritual  beings.  They  were  tempted  to  sin,  of 
course.  Something  induced  them  to  fall.  It  is  idle 
guess-work.  We  know  nothing  about  the  tempta- 
tions to  sin  in  another  life.  They  may  be  dhTerent, 
but  certainly  if  we  believe  the  Scripture,  are  quite  as 
strong  as  they  are  here.  To  say  that  inducements  to 
sin  are  gone,  when  a  man  dies,  is  to  hazard  an  asser- 
tion  against  Scripture  without  the  shadow  of  a  proof. 
If  sinful  spirits  exist,  then  temptation  to  sin  exists. 


ETERNAL    PENALTY.  59 

And  we  are  not  aware  that  any  man,  Christian  or 
Heathen,  believes  that  all  spirits  are  holy. 

But  to  turn  to  the  positive — there  is  one  thing  cer- 
tain,  that  death  removes  many  restraints  against  sin 
which  exist  here ;  that  the  laying  aside  of  the  body  is 
really,  in  many  respects,  laying  aside  of  a  chain  that 
fetters  us  to  good.  If  the  body  be  a  "  clog,'7  as  some 
mistaken  people,  in  a  false  piety,  are  apt  to 
say,  it  is  a  clog  from  sin  a  thousand  times  in  human 
life. 

For  in  this  world,  all  things  are  arranged  to  train 
men  towards  God.  The  whole  order  and  plan  of  hu- 
man life  is  settled  for  that  purpose.  If  men  sin  here, 
they  Charge  on  bristling  thorns  that  God  has  set  to 
hedge  them  in  from  ruin.  The  body,  by  its  pains, 
wams  them.  It  suffers  for  the  sins  of  the  soul.  It 
restrains  the  wrath  and  madness  of  an  evil  spirit.  It 
is  like  the  sheath  that  holds  the  sword.  The  sword  is 
kept  from  slaying  by  the  poor  sheath  that  clasps  it. 
Family  ties,  marriage  and  its  relations,  the  roof  of 
home,  regard  for  neighbors,  the  good  opinion  of  one's 
friends  or  countrymen,  decent  respect  for  society,  all 
these  in  manifold  ways  restrain  from  evil.  The  very 
necessities  of  life,  food,  drink,  shelter,  bind  a  man 
over  to  industry,  to  patience,  to  order.  Work  for  a 
living  keeps  him  from  self-indulgence,  from  lawless- 
ness,  from  debauchery.  All  these  hold  him  back  from 
sin  here.  It  is  no  un common  thing  to  find  the  orderly 
and  decent  Citizen,  at  home,  turn  into  a  ruffian  away 
from  home.  California,  in  a  thousand  instances,  can 
bear  witness  to  the  restraint  imposed  by  home  and 
friends  and  family,  and  the  rapid  degener ation  into 
careless  villainy  and  reckless  vice  in  the  absence  of 
these.     American  sailors,  in  foreign  ports,  are  often  a 
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disgrace  to  their  country,  because  the  public  opinion 
of  home  no  longer  restrains  theni. 

These  are  instances  only.  It  is  easy  to  follow  out 
the  line  of  reasoning.  Reflect  how  much  of  evil  is 
barred  out  by  the  everyday  relations  of  common  life. 
Brother,  sister,  father,  mother,  husband,  wife,  neigh- 
bor,  Citizen,  friend — they  are  all  names  that  fence  out 
sin,  that  suggest  faith,  truth,  kindness,  patience,  un- 
selfishness,  that  lead  after  them  a  host  of  virtues. 
They  are  all  shields  against  temptation,  all  motives 
towards  good. 

It  is  an  utterly  shallow  and  blind  slander  to  charge 
sin  upon  the  boäy  or  its  wants  or  relations.  It  is  a 
slander  against  Heaven.  It  is  to  charge  the  Divine 
wisdom  with  folly. 

We  say  that  all  these  things  are  good.  That  they 
are  by  human  experience  barriers  against  sin,  Protec- 
tions against  temptation.  That  they  are  made  so  be- 
cause this  world  is  made  expressly  for  human  training. 

To  say  that  in  another  life,  where  these  barriers  do 
not  exist,  and  cannot,  because  it  is  a  spiritual  world, 
in  another  life  which  is  not  revealed  as  a  life  of  train- 
ing, or  of  education,  but  as  a  life  of  reward  for  the 
deeds  done  here,  to  say  that  in  another  life  temptations 
will  be  weaker  or  motives  to  good  stronger,  is  to  talk 
mere  guess-work  and  unreasonable  as  well  as  unscrip- 
tural  guess-work  also. 

That  the  great  controversy  between  good  and  evil, 
carried  on  since  the  world  was  made,  and  for  ages 
and  ages  before  for  what  we  know,  is  to  be  finally  set- 
tled  by  the  restoration  of  all  the  fallen,  by  the  conver- 
sion  and  regeneration  of  all  sinners,  that,  in  the  long 
lapse  of  the  centuries  of  eternity,  hell  will  become 
holy,  and  echo  with  prayers  and  praises  as  heaven 
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does,  may  be  in  some  minds  the  most  fitting  settlement. 
But  it  is  only  a  dream.  It  has  no  scripture.  It  has 
poor  reasoning.  At  all  events,  it  is  very  unsafe  to 
trust  to.  A  man,  in  such  matters,  wants  something 
better  than  a  guess.  He  knows  he  can  repent  and 
accept  salvation  now.  He  knows  nothing  of  the  mor- 
row.  To  continue  sinning  in  the  hope  that  a  thousand 
ages  hence  he  shall  see  cause  to  cease  sinning,  is  very 
poor  wisdom.  This  theory,  dream,  fancy,  notion,  6r 
whatever  it  may  be  called,  of  a  final  restoration,  after 
ages  of  sin  and  punishment,  is  a  matter  of  no  practical 
concern  to  any  mortal.  It  is  too  vague,  too  shadowy, 
too  far  away,  to  farnish  any  motive  or  ground  of  hu- 
man action.  On  the  whole,  the  practical  course  is  for 
a  man  to  face  the  problems,  and  do  the  duties,  and 
satisfy  the  obligations  of  this  life  and  this  world.  The 
other  life,  when  it  comes,  will  have  its  own  duties,  its 
own  problems,  its  own  obligations.  He  will  have  all 
he  can  do  to  attend  to  them  satisfactorily.  He  makes 
sure  of  ruin  if  he  proposes  to  face  the  duties  of  eter- 
nity  loaded  down  with  the  failures,  overwhelmed  with 
the  bankruptcies  of  time.  To  purpose  deliberately  to 
carry  over  the  sins,  the  slips,  the  follies,  the  wrongs, 
the  shames,  and  disgraces  and  ruins  of  this  world,  as 
a  hopeful  capital  to  begin  another  with,  and  to  make  a 
theory,  out  of  a  man's  own  head,  to  justify  that,  is  cer- 
tainly  no  evidence  of  common  sense. 
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CHAPTER  VIII. 


PUNISHMENT   AND    REFORMATION. 

"  All  Punishment  should  be  inten ded  for  the  refor- 
mation  of  the  offender."  This  proposition  is  admitted 
as  almost  an  axiom,  by  a  certain  class  of  talkers  and 
writers.     We  propose  to  examine  it. 

For  the  breach  of  a  physical  law,  there  is  usually  a 
physical  penalty.  Usually,  we  say,  not  universally, 
by  any  means.  If  a  man  jump  from  a  house-top,  he 
usually  breaks  his  bones,  but  not,  by  any  means,  ne- 
cessarily.  If  he  eat  to  excess,  he  usually,  but  not 
always,  suffers  indigestion. 

Now,  it  is  very  clear  that  the  reformation  of  the 
offender  has  nothing  whatever  to  do  with  the  punish- 
ment, in  these  cases.  The  punishment  comes  as  a  re- 
sult  of  the  breach  of  the  law.  If  a  man  take  poison 
and  die,  his  death,  which  is  the  physical  punishment 
of  the  broken  physical  law,  can  scarcely  be  intended 
to  reform  him,  so  that  he  shall  take  poison  no  more  ! 
Whether  it  reforms  or  does  not  reform,  the  punish- 
ment comes  by  the  law  in  the  case. 

When  a  child  puts  its  finger  in  the  fire,  and  bnrns 
itself  in  consequence,  it  is  usually  tanght  to  keep  its 
fingers  from  the  flame  thereafter.  When  a  man  jumps 
from  a  house,  and  breaks  his  leg,  it  is  a  hint  to  him  to 
jump  from  that  elevation  no  more.  But,  manifestly, 
whether  the  child  keep  its  fingers  out  of  the  grate 
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hereafter  or  not,  whether  the  man  jump  hereafter  or 
not,  has  nothing  whatever  to  do  with  the  present 
punishment  or  pain.  Whether  they  mend  or  do  not 
mend,  the  punishment  comes  equally. 

From  the  breach  of  physical  law,  and  its  penalty, 
on  which  the  class  we  have  referred  to  are  fond  of  ar- 
guing,  we  must  conclade  that  the  prime  object  of 
punishment  is  not  reformation.  That  question  is  an 
after-thought.  Punishment  comes  because  the  law  is 
broken.  That  is  all.  It  is  an  effect  from  a  cause.  It 
has  no  moral  meaning,  except  what  the  sufferer  may 
give  it. 

Now,  in  the  moral  punishments  which  follow  the 
breaches  of  moral  law,  the  connection  is  precisely  the 
sanie.  The  penalty  comes  as  a  result  of  the  trans- 
gression.  It  may  be  used  as  reformatory,  or  it  may 
not.  It  may  be  so  borne  as  to»harden  and  deaden  the 
person  punished.  In  either  case,  the  penalty  is  in- 
flicted  just  the  same. 

In  a  sense,  then,  it  may  be  admitted,  that  punish- 
ment is  intended  to  be  reformatory.  For  all  things  in 
this  world  are  so  intended.  Prosperity  and  adversity, 
sickness  and  health,  sorrow  and  joy — all  are  meant  to 
be  means  of  moral  growth,  and  may  be  used  for 
human  advancement.  So  punishment  may  be  the 
means  of  reform.  But  all  these  things  may  be  used, 
also,  for  moral  deterioration.  They  may  harden  the 
feeling,  and  blunt  the  conscience,  and  deaden  the 
heart.  So,  also,  punishment  for  sin,  may  be  only  a 
curse,  by  confirming  the  sinner  in  his  wrong,  and  har- 
dening  him  in  his  sin.  Pharaoh's  case  is  a  type.  In 
his  repeated  punishment  he  "  hardened  his  heart."  It 
depends  entirely  on  how  the  man  uses  his  punishment. 

In  the  infliction  of  punishment  by  men,  the  penalty 
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may  be  so  borne  as  to  reform  the  offender.  It  de- 
pends  on  himself.  In  the  majori ty  of  cases,  however, 
it  is  clearly  not  so  borne.  Ten  years  in  the  peniten- 
tiary  very  seldom  work  a  reform  in  the  felon.  Expe- 
rienee  shows  that,  as  a  matter  of  fact,  the  great  majo- 
rity  are  hardened  under  punishment.  A  man  will 
serve  four  years  for  highway  robbery,  and  will  rob 
again,  within  twenty-four  hours  of  his  release !  The 
thing  is  not  unheard  of. 

We  are  wrilling  to  admit,  then,  that  Punishment  is 
reformatory,  as  all  things  in  this  world  are,  by  the 
wise  order  of  God.  But  that  is  not  what  is  meant  by 
the  proposition.  The  idea  is,  that  it  is  never  justifi- 
able  to  inflict  punishment,  save  where  a  reform  is  the 
result ;  that  reform  is  the  sole  aim  of  penalty,  the  jus- 
tification  of  its  infliction ;  that  to  reform  the  wrong 
doer,  is  the  purpose  before  the  law. 

This  we  deny,  absolutely  and  utterly,  as  against  all 
human  experience,  physical,  spiritual,  or  social.     . 

Man  is  placed  under  law.  He  breaks  the  law,  be  it 
what  it  will,  physical  or  moral,  and  he  suffers,  because 
that  is  the  law.  If  it  reform  him,  if  he  get  sense  and 
wisdom,  and  amend,  it  is  well.  Punishment  is  refor- 
matory. He  has  profited  by  the  penalty.  But  the 
punishment  is  the  same,  whether  he  reform  or  not. 
The  law  does  not  wait  to  ask  him  whether  he  will  re- 
form. It  punishes  him,  and  leaves  him  to  settle  the 
question  of  reform  for  himself. 

The  reformatory  power  of  law  depends  on  the  cer- 
tainty  of  the  penalty.  If  the  child  could  put  its  finger 
in  the  candle  and  not  be  burned,  it  would  be  apt  to 
try  the  thing  again.  The  certainty  of  the  penalty,  its 
directness  to  the  act,  is  the  effectual  warning  against 
a  repetition  of  the  experiment. 
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We  therefore  deny,  for  human  government,  that 
"  all  punishment  should  be  intended  for  the  reforma- 
tion  of  the  offende  r ;"  as  a  fact,  it  is  not  so  intended, 
never  has  been.  We  hold  also,  that  it  need  not  seek 
to  be.  Punishment  is  punishment,  an  infliction  for  a 
breach  of  law  to  vindicate  the  law,  to  protest  against 
wrong,  to  save  the  land  from  madness  and  ruin,  to 
protect  the  thousand  law-keepers  from  the  one  law- 
breaker.  That  is  its  first  and  legitimate  purpose.  If 
it  reform  the  law-breaker,  so  much  the  better.  It  has 
effected  a  further  good.  But  that  is  a  thing  for  which, 
not  the  law,  but  the  law-breaker,  is  to  be  held  respon- 
sible.  He,  and  not  the  law,  is  to  decide  about  his 
reform.  Sometimes  it  does  reform  him,  or  rather,  it 
induces  him  to  reform  himself.  Far  oftener  he  does 
not  reform.  Experience  shows,  that  in  the  majority 
of  cases,  he  is  hardened  under  the  penalty.  But 
again,  that  is  his  own  affair.  The  law  is  not  to  let  him 
go  unpunished,  because  punishment  may  harden  him. 
He  is  bound  to  be  hardened,  in  any  case.  He  has 
chosen  that  line  of  travel.  He  will  harden  himself  by 
crime,  faster  than  the  law  can  harden  him  by  penalty. 

Meanwhile,  whatever  reformatory  power  may  be  in 
punishment,  it  is  increased  by  the  certainty  and  the 
rapidity  with  which  punishment  follows  wrong.  That 
is  the  one  wise  aim,  in  human  legislation  on  crime — to 
make  penalty  as  direct  and  inevitable  as  the  laws  of 
God  in  nature  make  it. 

And,  as  far  as  the  proposition  concerns  Future  Pun- 
ishment, we  are  compelled  to  call  it  a  mere  assump- 
tion.  There  is  no  ground  for  it,  as  we  see,  in  human 
experience.  The  analogies  of  this  world  afford  it  no 
support.  Punishment  is  not  inflicted  here  for  the  sole, 
or  even  the  main  end,  of  reforming  the  wrong  doer. 
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It  is  inflicted  by  law,  as  the  inevitable  result  of  law, 
reform  or  no  reform.  We  are  forced  to  admit  that  it 
may  be  so  everywhere.  And  as  it  results  here,  before 
our  eyes,  in  the  great  majority  of  cases,  in  hardening , 
we  must  admit  it  may  do  so  ahüays.  The  glutton  is  a 
glutton  still,  though  he  may  daily  pay  the  penalty. 
The  drunkard  is  a  drimkard  still,  though  the  law  vin- 
dicate  itself  in  his  aching  head  and  disordered  braiu. 
The  thief  is  a  thief  still,  after  the  experience  of  a  dozen 
jails.  So  the  sinn  er  will  be  a  sinner  still,  after  the  ex- 
perience of  all  the  penalty.  JPunishment  is  the  law's 
business.     Amendment  is  the  man's. 
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CHAPTER   IX. 


DEGEEES   IN    PUNISHMENT.       , 

In  revealing  the  existence  of  Eternal  Punishment, 
the  Scriptures  also  reveal,  what  we  have  the  right  to 
look  for,  that  this  Eternal  Punishment  will  be  a  per- 
fectly  just  and  equal  punishment.  This  feature,  we 
must  say,  has  been  too  generally  lost  sight  of  in  the 
discussion.  The  ordinary  representation  of  Hell  as  a 
place,  a  local  prison,  closed  in  by  material  walls  and 
gates,  and  consisting  of  a  sea  of  material  fire,  into 
which  the  lost  are  cast  in  one  indiscriminate  mass,  has 
really  outraged  the  ordinary  human  sense  of  justice, 
as  much  as  it  has  forgotten  the  piain  Statements  of 
Scripture.^  The  Hell  of  the  Middle  Ages,  and  of 
Milton's  Paradise  Lost,  the  Hell  of  the  Painters  and 
Poets,  has  taken  the  place  of  the  Hell  revealed  in  the 
Bible.  The  consequence  has  been  a  rebellion  against 
the  idea  as  unnatural,  unreasonable,  and  impossible. 

As  we  have  stated  before,  Revelation  has  to  deal 
with  a  material  language.  It  has  only  that  vehicle  for 
the  conveyance  of  spiritual  ideas.  We  cannot  inter- 
pret  literally  its  langnage,  about  either  the  bliss  of 
Heaven,  or  the  pains  of  Hell.  At  the  same  time,  we 
are  to  remember  that  the  bliss  and  the  pains  are  no 
less  real  because  they  are  spiritual  /  that  they  are 
positive,  existing  facts  and  things,  which  language 
struggles  to  utter,  which  it  labors  with,  and  can  only 
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at  best,  partially  represent.  While,  therefore,  we  are 
to  understand  the  language  as  parabolic,  we  are  on 
that  very  account,  to  remember  that  the  truths  and 
facts  are  real  beyond  human  language,  and  true,  be- 
yond  the  power  of  human  tongue  to  utter. 

Remembering  this,  we  can  also  find  place  for  those 
other  Statements  of  revelation  which,  in  the  ordinary, 
coarse,  materialistic  view,  have  been  necessarily  for- 
gotten. 

"  In  my  Father's  house  are  many  mansions."  The 
bliss  of  Heaven  is  not  the  same,  that  is,  for  all.  There 
are  high  places  and  low  places.  There  are  degrees 
in  Eternal  Happiness.  Men  receive  "according  to 
their  works."  Some  who  are  saved,  are  saved  as  if 
by  fire.  At  the  Marriage  Supper  of  the  Lamb  all 
do  not  sit  down  in  "  the  highest  rooms."  Each  finds 
the  place  that  belongs  to  him.  The  heroes  of  virtue, 
the  champions  of  righteousness,  the  martyrs  for  God 
and  man,  the  sublime  ]eaders  of  the  Lord's  Hosts, 
the  vanguard  of  the  crowned  army — these  have  their 
becoming  honor,  their  unchallenged  place.  Some  sit 
on  thrones  "  judging  the  tribes  of  Israel."  In  the  or- 
dered  hierarchies  of  Heaven  there  are  some  who  stand 
nearer  the  Throne  and  some  who  wait  at  the  doors. 
God  has  fit  places  and  fit  uses  for  all  his  willing  servants. 

Now  the  same  reasonable  fact  is  clearly  revealed 
with  regard  also  to  the  lost.  The  tares  are  bound  "  in 
bundles  to  be  burned."  There  are  degrees  also  in 
Punishment  as  in  Reward.  Each  receives  penalty, 
also,  strictly  according  to  his  deservings.  We  have 
the  right  to  suppose  that  infinite  Justice  will  deal 
justly.  The  heroes  of  vice  and  wrong,  the  leaders  in 
the  dark  army  of  hatred,  and  falsehood  and  sin,  the 
seducers  of  innocence,  the  misleaders  of  humanity, 
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the  great,  strong,  bad  champions  of  Satan,  the  inven- 
tors  of  new  sins,  the  introducers  of  new  vileness,  the 
discoverers  of  new  lies — these  shall  enjoy  their  awful 
prerogatives,  shall  be  croicned  with  their  blasting 
crowns.  These  shall  stand  in  the  centre  circles  of 
ruin  and  damnation.  Each  shall  be  "  rewarded  after 
his  deservings."  The  clear  Law  will  work,  the  Eter- 
nal  Justice  will  vindicate  itself,  and  wrong  willreceive 
Penalty  as  equally  and  as  fairly  as  right  receives  Re- 
ward. There  is  no  respect  of  persons  with  God. 
There  is  no  favoritism,  no  arbitrariness.  The  Law 
works  straight  down  on  all.  And  each  confesses  the 
fitness  of  his  Eternal  Destiny. 

It  is  possible,  therefore,  that  no  two  men  enjoy  the 
same  Reward.  It  is  possible  no  two  suffer  the  same 
Penalty.  The  joys  of  the  redeemed  are  infinite,  the 
pains  of  the  lost  are  infinite  also.  Both  are  as  various 
as  men  are,  as  different  as  the  degrees  in  virtue  or 
in  vice.  While  the  saved  are  all  saved,  there  are 
manifold  degrees  in  salvation.  While  the  saved  are  all 
saved,  there  are  manifold  degrees  in  salvation.  While 
the  lost  are  all  lost,  there  are  infinite  degrees  in 
damnation. 

In  both  states,  also,  we  infer  that  there  is  eternal 
progress.  No  power  is  taken  from  the  spirit  by  death. 
Its  activities  all  remain.  It  can  advance  further  and 
faster  on  its  chosen  road.  Men  do  not  sleep  Eternity 
away.  Heaven's  rest  is  not  idleness.  The  spirit 
sweeps  onward  through  the  long  ages  of  immortality. 
It  has  infinite  capacities  for  the  upward  world  or  the 
down  ward.  Every  child  born  into  the  earth  is  a  pos- 
sible archangel,  or  a  possible  devil.  He  touches  the 
world  of  light  and  the  world  of  darkness.  There  is 
no  pause  in  Eternity.     The  rewards  of  Heaven  are  not 
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all  rewards  for  works  done  on  Earth.  They  are  for 
works  done  in  Heaven.  The  righteous  work  there  as 
they  c&nnot  here.  They  win  their  way  onward  there, 
and  upward,  by  work  also.  The  punishment  of  Hell 
is  not  all  for  evil  done  here.  Evil  is  done  there  also, 
The  bad  man  ceases  not  his  activity  in  the  other  life. 
He  does  not  stop  sinning  when  he  dies.  He  sins  only 
the  faster  and  the  farther  on  the  removal  of  this 
world's  restraints.  He  is  punished  in  Eternity  for  the 
sins  of  Eternity.  He  suffers  there  for  the  evil  done 
there.      He  sins  there,  therefore  he  is  miserable  there. 

But  each  in  his  degree.  God's  justice  may  be 
safely  trusted  for  that.  It  is  perfect  and  holy.  It 
cannot  be  gainsayed  by  the  redeemed  nor  by  the  lost. 
"  This  Heaven  is  my  heaven,  the  heaven  for  which  I 
am  fitted,  the  special  mansion  prepared  for  me."  And 
also  it  shall  be  said, — "  This  Hell  is  my  hell,  the  hell 
for  which  I  am  fitted,  the  special  house  that  I  have 
builded  for  myself,  the  special  ruin  which  I  have 
created."  "  They  shall  eat  the  fruit  of  their  own 
ways  and  be  filled  with  their  own  devices."  And 
"  Whatsoever  a  man  soweth,  that  shall  he  also  reap." 

A  man  makes  his  own  damnation.  It  is  so  pecu- 
liarly  his  own  that  he  cannot  mistake  it.  His  special 
dwelling  among  the  lost  is  of  his  own  building.  His 
hands  patiently  laid  the  foundation  and  built  up  the 
superstructure.     Each  stone  is  marked  with  his  mark. 

We  protest  against  shifting  the  responsibility.  We 
protest  against  laying  the  blame  on  a  holy  and  loving 
God.  He  destroys  no  man.  He  is  not  the  author  of 
damnation,  but  of  salvation.  Jle  has  not  built  Hell. 
"  Thou  hast  destroyed  thyself"  is  the  unchanging 
truth  in  all  worlds.  Men  make  their  own  eternal 
Heils.     They  are  the  patient  architects  of  their  own 
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ruin.  They  actually  toil  and  groan  to  secure  their 
own  damnation.  When  the  ashy  fruits  of  their  own  de- 
vices  are  commended  to  their  lips,  when  they  gather 
Sodom's  apples  for  their  eating  in  Eteririty,  it  is  not 
God's  harvest  they  are  feeding  on.  They  will  never 
dream  it  is.  They  are  eating  the  fruits  which  they 
planted,  watered  and  tended  carefully  themselves ! 
Each  man  eats  of  his  own  garden,  and  drinks  the 
wine  of  his  own  vineyard. 

We  have  written  here  to  clear  some  sophistries 
which  have  been  gathered  to  darken  this  awful  sub- 
ject.  We  have  feit  that  the  piain  sense  of  Revelation 
is  clear  enough.  But  we  have  seen  that  this  piain 
sense  is  denied  or  confused  by  a  reasoning  from  out- 
side  itself.  We  have  addressed  ourselves  especially 
to  this  view  of  the  question.  We  have  aimed  to  show 
that  Eternal  Penalty  is  in  no  sense  contradictory  to 
the  analogies  of  life  and  human  experience,  that  it  is 
not  unnatural,  or,  in  itself,  impossible.  The  Scriptu- 
ral Revelation  on  the  subject  must,  therefore,  stand 
supported  in  its  ordinary  piain  meaning,  supported 
and  not  assailed,  by  human  reason  and  the  world's 
common  sense.  It  is  not  that  Scripture  is  dark,  but 
that  men  have  darkened  Scripture  by  a  pretence  of 
reasoning  and  of  argument  which  will  not  stand  the 
test  of  sifting. 

Especially  have  we  sought  to  justify  the  Holy  One 
from  the  reckless  charge  brought  against  His  goodness 
and  His  love  by  Human  blindness.  On  both  sides, 
He  has  been  allowed  to  stand  as  the  author  of  sin  and 
the  author  of  misery.  By  both  sides  He  has  been 
represented  as  a  destroyer.  Hell  has  been  His  work, 
Eternal  Woe  His  creation. 

We  have  written  to  protest  against  this  unscriptural 
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and  impious  slander  on  our  Father  in  Heaven.  We 
have  sought  to  vindicate  the  awful  Truth  that  man 
destroys  himself ;  that,  in  this  world,  and  all  worlds, 
God  is  a  Savior,  and  that  human  ruin  and  human  sin, 
angelic  ruin  or  angehe  sin,  is  in  despite  of  God, 
against  His  will,  against  His  power. 

For  we  have  seen  men  going  wrong,  living  in  sin, 
refusing  to  repent  and  return,  on  this  impious  ground, 
that  God  will  not  send  them  to  Hell,  being  Merciful 
and  being  Omnipotent — making  His  merey  the  exeuse 
and  the  Warrant  of  their  present  damnation  !  And  we 
have  seen  a  System,  founded  on  this  very  idea,  a  gos- 
pel  establishing  itself  on  this  awful  Charge  against 
God,  that  He  is  the  author  of  damnation !  that  if  He 
would  He  might  prevent  the  ruin  that  we  see ! 

We  have  sought  to  remove  this  refuge.  We  have 
tried  to  vindicate  the  truth  that  man  alone  is  respon- 
sible ;  that  this  whole  question  is  to  be  looked  at  in 
the  light  of  human  action,  and  not  in  that  of  the 
Divine  Attributes;  that  this  awful  bürden  of  free 
choiee,  which  can  never  be  taken  from  us,  implies  the 
power  of  taking  the  Evil,  if  a  man  will,  in  spite  of 
Omnipotent  power  and  Omnipotent  merey. 

We  close  with  the  awe  upon  us  of  this  dread  mys- 
tery  that  is  wrapped  up  in  our  mortal  nature.  Man 
Stands  every  day,  on  this  earth,  at  the  converging 
point  of  two  endless  paths.  The  world  of  darkness 
and  the  world  of  light  touch  him  on  either.  hand. 
The  two  contending  powers,  striving  for  the  mastery 
of  this  world,  wrestle,  in  their  awful  warfare,  at  his 
side — wrestle  in  his  own  soul !  He  can  choose.  Re- 
demption  bought  him  that  power.  He  can  choose. 
Christ  died  and  made  him  free.  He  can  choose  now. 
In  this  redeemed  and  ransomed  world,  in   all  its  cir- 
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cumstances,  in  its  meanest  things  made  God's  world, 
and  a  school  of  righteousness,  where  all  nature  works 
on  the  holy  side,  he  can  choose  his  road,  he  can  accept 
his  Service ;  he  can  enlist  in  either  army.  He  knows 
this.  He  is  conscious  of  it.  Beyond  argunient,  be- 
yond  Information,  he  feels  this  in  his  heart,  in  every 
pulse  beat.  Beyond  lies  the  darkness  of  the  unknown 
land.  He  sees  wrecks  drifting  along  the  shores  of 
time.  He  sees  them  drift  away  into  eternity.  He 
knows  they  have  wrecked  themselves.  When  revela- 
tion  lifts  the  veil  and  flashes  light  across  the  darkness 
of  the  unknown,  he  sees  them  drifting,  wrecks  still, 
self-made  wrecks  still,  into  the  "  outer  darkness " 
forevermore !  And  he  turns  at  the  revelation,  and 
believing  infinite  mercy  and  accepting  omnipotent 
power  and  love,  he  cries  with  the  prophet — "Thou 
hast  destroyed  thyself"  In  Time  thou  didst  it,  and, 
also,  in  Eternity ! 

Finally,  the  Present  belongs  to  man.  It  is  all  he 
has.  Facts  are  safe.  Guesses  are  a  delusion  of  the 
Tempter.  Make  sure  your  salvation  by  becoming 
saved  noio.  Take  care  of  Time.  God  will  take  care 
of  Eternity.  "Work  out  your  own  Salvation"  in 
this  world.  It  will  stand  worked  out  in  all  worlds. 
That  is  the  only  course  of  wisdom  and  of  safety.  Be 
sure  that  you  are  on  God's  side,  for  life  and  time,  in 
the  Irving  and  pressing  present.  The  future  will,  in 
that  case,  take  good  care  of  itself.  For  we  have  tried 
to  show,  as  the  most  practical  and  important,  as  well 
the  most  forgotten  truth,  that  Salvation  and  Damna- 
tion are  facts  of  this  world,  states  of  this  present  life; 
that  they  are  not  to  be  put  away  into  Eternity,  nor 
crowded  out  of  human  vision ;  that  rnen  are  saved, 
and  men  are  damned  as  a  visible   fact  here.     The 
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business  of  a  man,  therefore,  is  to  do  his  present 
duty,  to  complete  his  salvation  in  this  world,  for 
which  alone  he  is  responsible,  and  not  to  guess  or 
speculate  his  life  away  about  worlds  with  which,  as 
yet,  he  has  no  responsibility. 

"Froni  Everlasting  Damnation — Good  Lord  De- 
liver  us  /"  The  effective  utterance  of  the  prayer  is 
that  a  man  shall  see  that  Everlasting  Damnation  is 
not  begun,  where  alone  it  can  be  begun,  in  Time. 
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Beg  to  tender  their  sincere  thanks  to  the  Clergy  and  Churchmen  of  the 
Northwest,  for  the  encouraging  support  they  have  met  with  since 
opening  their  establishment  in  July  last.  They  have  pnrchased  the  entire 
stock  and  goodwill  of  Messrs.  Ward  &  Lewis,  and  as  they  now  possess 
the  entire  trade  of  the  Northwest,  they  will  he  enabled  to  offer  increased 
advantages.    We  would  call  especial  attention  to  the  Institution  of  a 
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Recently  opened  by  ns.  We  believe  that  the  working  of  this  Institution  is 
not  fully  understood,  and  we  wish  to  explain  to  the  Clergy  and  Laity  gene- 
rally  our  object  in  establishing  and  our  method  of  conducting  it.  We  are 
glad  to  find  that  many  persons  are  already  beginning  to  discover  the  advan- 
tage  of  being  able,  withotjt  extra  cost,  to  obtain  such  articles  as  are  not 
procurable  in  their  own  neighborhood,  and  are  consequently  availing  them- 
selves  of  our  Agency.  In  cases  even  where  the  article  can  be  procured  in 
some  town  nearer  than  Chicago,  we  feel  sure  that  the  purchaser  will  save 
both  trouble  and  expense  by  applying  directly  to  us.  We  wish  it  distinctly 
understood  that  we  make  no  charges  for  Alling  any  Orders,  supplying  the 
article  needed  at  Chicago  prices,  the  party  ordering  of  course  paying  the 
freight. 

We  invite  every  one  visiting  Chicago,  either  on  pleasure  or  business,  to 
call  on  us,  when  we  shall  be  happy  to  give  every  Information  and  assistance 
in  our  power. 
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on  short  notice,  and  many  on  demand,  as  we  are  his  Western 

Agents,  and  keep  all  his  publications. 

NEW  STANDARD  MISCELLANEOUS  WORKS. 

Froude's  History  of  England,  2  vols $5  00 

A  Book  of  Golden  Deeds,  by  the  author  of  the  "  Heir  of  Redcliffe,"  . .    1  75 
New  Edition  of  Tennyson's  Poems,  complete,  including  Enoch  Arden, 

a  beautifully  bound  book,  tinted  paper, 5  00 

The  Vicar  of  Wakefield,  new  edition,  tinted  paper 1  50 

The  Conversion  of  the  Roman  Empire,  by  Charles  Merivale,  B.  D.  . . .     2  00 

Milman's  History  of  the  Jews,  3  vols 7  00 

Milman's  Latin  Christianity,  8  vols 20  00 

Noctes  Ambrosianas,  by  Christopher  North,  5  vols 15  00 

Memoirs  of  Christopher  North 3  00 

The  Iliad  of  Homer,  by  the  Earl  of  Derby,  2  vols 5  00 

This  is  pronounced  by  all  critics  to  approach  nearer  to  the  spirit  of 
the  original  than  any  other  translation. 
New  edition  of  Irving's  Works,  Riverside  Press,  beautifully  bound, 

tinted  paper,  per  vol 2  00 

Essays  on  Criticism,  by  Matthew  Arnold,  Professor  of  Poetry  in  the 

University  of  Oxford 1  75 

The  President^  Words,  a  Selection  of  Passages  from  Speeches,  Ad- 

dresses,  and  Letters  of  Abraham  Lincoln 1  50 

The  College  Library,  3  vols,   "Erie,"   " St.  WinfredV  and  "Julian 

Home,11  per  vol 1  75 

Those  Books  are  Stories  of  School  and  College  life,  by  Frederick 
W.  Farrer,  M.  A.,  of  Trinity  College,  Cambridge,  and  are  fully  equal 
in  power  of  writing  and  general  tone  to  "Tom Brown's School  Days.11 
Every  one  should  possess  them. 

The  Writings  of  Charles  Lamb,  4  vols 9  00 

The  Children's  Garland,  from  the  best  Poets,  a  delightful  little  book. .     1  75 
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Selections  from  the  Works  of  Jeremy  Taylor,  new.    "  Little,  Brown  & 
Co." 1  50 

Vambery's  Travels  in  Central  Asia,  illustrations  and  maps 3  75 

The  Children's  Bread  in  Crumbs,  from  the  Master's  Table,  an  admira- 
.  ble  work  for  children 1  50 

All  the  above  works  are  just  issued  from  the  press,  and  are  meeting 
with  a  large  sale. 

Staunton's  Ecclesiastical  Dietionary 4  00 

A  Piain  Commentary  on  the  Holy  Gospels.    By  an  English  Clergy- 

man,  2  vols 6  00 

Hollister's  Sunday  School  Service  and  Tune  Book.  New  edition,  with 

Supplement 0  50 

A  liberal  discount  when  taken  in  quantity. 
An  Exposition  of  the  XXXIX  Articles.    By  Bishop  Harold  Browne, 

with  additional  Notes  by  Bishop  Williams.    A  fresh  lot,  just  re- 

ceived. 


Bibles  and  Prayer  Books  in  every  variety.  Our  assortment  of  English 
Bibles  will  be  found  superior  to  any  in  the  Northwest.  We  only  keep  the 
best  editions.    From  75c  to  $30. 

gfÄJJM  §00fe£, 

We  always  keep  on  hand  a  large  Stock  of  Prayer  Books,  of  every  kind, 
varying  from  30c  to  $20.    Dealers  supplied  on  liberal  terms. 

We  have  on  hand  the  following  Books  of  Church  Music : 
CANTUS  ECCLESLE, 

CARMINA  SACRA, 

GREATOWN  COLLECTION, 

GRACE  CHURCH  COLLECTION, 
CHURCH  CHOIR, 

MODERN  HARP, 
Organ  Volumes,  Chant  Books,  Service  Books,  Anthems,  &c,  &c. 

We  can  fumish  on  shortest  notice,  every  article  of  Church  Furniture 
required.  We  keep  on  hand  Alms  Chests  and  Alms  Basins  in  every  variety. 
We  would  call  especial  attention  to  our  New  Alms  Basins — black  walnut, 
with  text  in  silver  plated  lettering,  a  most  elegant  style. 

Designs  fumished,  and  Orders  carried  out  on'the  shortest  notice,  and  on 
the  most  reasonable  terms. 


ADVERTISEMENTS. 
§MM    ©MASS. 

We  design  and  make  up  Cloths  in  every  style.  Estimates  fumished  on 
application.    Price  according  to  material  and  finish. 

(ßmmmim  f  Uti. 

We  can  farnish  every  kind  of  Communion  Plate,  Pocket  Communion  Sets, 
Altar  Linen,  &c. 

There  has  always  been  great  difficnlty  in  procuring  Pure  Wine  for  Com- 
munion purposes.  We  can  supply  it,  warranted  pure  juice  of  the  grape,  at 
$4  $  gallon. 

tfjrt  ÄrtjjTOfrrtt  CJrurrfr, 

THE   ORGAN  OF 

The  Protestant  Episcopal  Church  in  the  Northwest, 

WBUSHED  EVERY  THVH$DAY  ttOftttma, 
AT  ROOMS  21  and  22,  77  DEARBORN  STREET, 

CHICAGO,    ILL. 


TERMS    $3    JPIER,    -A^SnSTTJM. 
» ♦» 

It  is  intended  by  the  Proprietor  of  the  Northwestern  Church  to  make 
it  an  interesting  fachet  paper,  and  at  the  same  time  a  reliable  medium  of 
Church  intelligence,  and  a  staunch  defender  of  the  Church's  principles. 


HENBY  PILCHEE.  HENRY  W.  CHANT. 

PILCHER    &   CHANT, 

OZE^O-^HST    BTJILDBRS, 
375  and  377  WEST  KANDOLPH  STKEET, 

(Between  Ann  and  Elizabeth  Streets,) 
CHICAGO. 


Keep  on  hand  and  build  to  order  Church  and  Parlor  Organs  of  every  de- 
scription.    Prices  from  $300  upwards. 

Circulars  sent  to  any  address  lipon  application. 

^^  Tuning  and  Repairing,  in  city  or  country. 

Orders  left  with,  or  addressed  to,  STREET  &  PEARSON,  Room  2,  No. 
77  Dearborn  St.,  will  receive  prompt  attention. 
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STREE1*  &  PBJÜRSON  PUBLXSHERS. 

CHICAGO. 1865. 
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Deacidified  using  the  Bookkeeper  process. 
Neutralizing  agent:  Magnesium  Oxide 
Treatment  Date:  August  2005 

^  PreservationTechnologies 

A  WORLD  LEADER  IN  PAPER  PRESERVATION 

1 1 1  Thomson  Park  Drive 
Cranberry  Township,  PA  16066 
(724)  779-21 1 1 
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